TEXT 1 



'AJMAN: THE STORY OF THAMIR IBN SU'AIDAN 

This text was given to me by the Kuwait radio service and is 
an excerpt from the radio programme Diwan al-Badiya. The 
speaker is Mani' ibn Dhanbuh al-Shamiri (abu Fahh5d) of the 
'Ajman tribe. The 'Ajman are a tribe of the Eastern region 
but originating in the Southern Najd in the area of Najran. 
The dialect is very similar to that of T.M. Johnstone"s two 
texts in "Some Characteristics of the Dosiri Dialect of 
Arabic as Spoken in Kuwait" (1961) and "Further Studies on 
the Dosiri Dialect of Arabic as Spoken in Kuwait" (1964) , 
which cire of mixed 'Ajman-Dawasir origin, but basically 
'Ajman, Features marking it as Southern are the absence of 
the affricated variants of kaf and gaf. Otherwise it is very 
similar to the Central Najdi type of my Sudair informants. 

TEXT 1 

' indi Ikum alyom salfah whiyya Itamir ibn s'edan issbe'i fi 
sabg izziman, tamir hada hansuli u nahhab rajjal tamma' , 
u gisam allab annahu gak alwagt alatrak / dolat alatrak 
falhasa, ' indihum ixburih wa battln 'aleb 'yun ytisayyidol- 
lih u guluboh wihbisoh, u * ind ma-hbisoh hattlnin firjilih 
hadid, f'taraggab arrajjal ilfuras walla hayyalib fursah u 
tala' min issijin. wa bet imhawmad ibin imsamih rm al 
slewan falbasa' u gal: "ana ma 11 ilia 'azmin bet imhaimtiad" 
u yom axadat uxt imhammad / u bi fi betaha 'ugb il'asir la 
walla arrajjal daxlin * aleba filgrufah alii hi fiha, u 
galat: "ya walad, kanuk def suf al / grufat arrjal warak," 
gal: "ana halhin mani bagiy (1) rjal, ana bgi Imukan xassin 
xsus" (zabin) ay na' am', yom axadat imhammad 'ind suhbanillih 

1 bagi < bagi. This shortening of the vowels is more com- 
mon in the Central and Southern Najd area. See also 
INGHAM (1979) p. 28- Interestingly this was also noted 



min tijjar ilhasa len jat il*aser u yom axadih, la wallah 
jayy imrawwih yom ja axuha galat: "ya mhammad Suf da-lhsan 
(1) illi dunuk, sawwitlih ' induk u yom talla* 'aleh, la 
wallah hada tamir ihn s'edan," gal: "ibn s'edan!** gal: 
"na'am." gal: "ug^lut jayy!" (2) u yom ja la walla fi 
rjilih hadid u mhammad xabr innih masju - hadolak, yom 
ivgudbhO) arkubolhum xayyal yabhat 'annlh, u 'ayyanih ' ind 
ibn imsamih gal: "'atna-yyah ya bn imsamih." gal: "alhin 
arrajjal ^eif, wallah b'adik ilkaramtih, u * indi kunnih 
' indukum hafud." ilmuhimm yom asbah issubh halaf 'aleh inn 
yruh il-issug u yag^i lizumih imnissug. gal ibn s'edan: 
"axaf asabbib ' alekum" gal: "abdan!" wa 'ugbin yag^i 
lizumh imnissug uyzammlih g'udin-lih i'mani ^ob ahalih fil 
'arid * ugub ma wisl - ihnak arsal-lih kam bet yahni bilma'ruf 
yigQl: 

ya rakbin min ' indina fog faddad 

ma fogha ilia Ixarj mi* ja' d issdad 
yasrah min il'ari^ mi' issubh ila ngad 

wal'asir bilhabil hirwitin m'assah 
yalfi ' ala * amr mana'ir wajwad 

zabn ilhusan ilya wugaf ser ' ilbah 
wileh jit bet im^iammad innih fahhad 

garm il'iyal la' all alardal tifdah 
mhammad ibn imsSmih garm al awlSd 

betih kibir u salmin min tanassah 
wileh wislih ilmatrud masyitih bi'dad 

yag^i Igara^ fissug wala hadin jah 
rab'ih mtawwi't as^a'ab len yangad 

yuwwabrin wirtat fuhudin mfaddah 
garmin ilya min jarah algisa yraxxs izzad 

ugarmin sija' u tarfig issamin yamnah 
yistahl albeda 'ala rus alashad 

mhammad almashur ma -bih magawah 



by the traveller PALGRAVE (1865) I, p. 463. He refers here 
to the vowels a, e, u being "starved down" to a , e, u in 
Riyadh and Southern Najd. The existence of the g in the 
form /abgi/ "I want" is also characteristic of the south- 
ern region. In the north /abi/ is more common. See also 
JOHNSTONE (1964), p. 99 and passim, which gives /abgei/ , 
/tabgei/ . 

1 /da/ "this, that", a southern characteristic. See p. 92-3. 

2 ivgudoh < ifgudoh 

3 /jayy/ characteristic of the south; northern /jay/. 



TEXT 1 (*AJMAN) TRANSLATION 

Today I have a story for you and it is about Thamir ibn 
Su'aidan the Subai*i.(l) This man Thamir was a lone robber 
and raider- He was an ambitious man, and God made it his 
fate that at that time the Turks / it was the rule of the 
Turks in al-Hasa,(2) and they had information on him. And 
they set spies out to hunt for him and they overcame him and 
imprisoned him. And when they had imprisoned hjm, they put 
chains on his legs. And the man watched his opportunities 
and God gave him an opportunity and he got out of the pri- 
son. And the house of Muhammad ibn Musamih of the Al 
SulaimanO) was in al-Hasa. And he said: "I have no alter- 
native except to go to the house of Muhammad." And when 
Muhammad's sister began to / and she was in her house in the 
evening, no by God there was the man coming in to approach 
her, in the room which she was in. She said, "Oh boy, (4) 
if you are a guest see the / the men's room is behind you." 
He said: "I don't want to see the men now. I want a 
special private place." (Seeking refuge) Yes! And when 
she found Muhammad with some friends of his, some of the 
al-Hasa merchants, when she came in the evening and when he 
began, no by God he was coming home. When her brother came, 
she said: "Oh Muhammad, see that horse which is in front 
of you, call it to youl" And when he looked at it, no by 
God it was Thamir ibn Su'aidan. He said: "Thimir ibn 
Su'aidan!" He answered: "Yes!" He said: "Come here!" 
And when he came (he saw that) no, by God, he had chains on 
his legs and Muhammad realised that he was an (escaped) 
prisoner. Those others (the Turks) when they realised that 
he was missing, sent off a horseman to search for him. He 
saw him with Ibn Musamih and said: "Give him to me Ibn 
Musamih V He said: "At the moment the man is a guest, and 
by God you must treat him kindly and he is protected with me 
as he is with you." (5) The result was that he (ibn Musamih) 
adjured him (the horseman, to let ibn Su'aidan) go to the 
market and get his provisions from the market. Ibn Su'aidan 
said: "I'm afraid I will cause (trouble) for you.'* He said 
"Not at alll" And afterwards he got his provisions from the 

1 Subai', a tribe of Southern and Eastern Najd. 

2 The Ottoman Turks occupied al-Hasa in the 17th and 19th 
centuries. 

3 The Al Sulaiman are a section of the 'Ajman of which the 
Ibn Musamih clan are the head; DICKSON (1949) p. 569. 

4 The word /walad/ "boy" is often used in addressing grown 
men. 

5 The meaning of this section is unclear. However he seems 
to be saying that as a guest, he is dear to both of us by 
the laws of hospitality. 



market and mounted him on a 'Omani came 1(1) (to ride) towards 
al-'Arid,(2) After he had arrived there he sent him a few 
lines of poetry thanking him for the favour, saying: 

O rider going frcm us on a strong mount 

on v;hich there is nothing but the sheepskin cover and 

saddle frame 
Riding out from al'Arid with the morning when it breaks 

arriving at dusk at al-Habl,(3) probably at evening 
He comes in to the 'Amr(4) strong and generous men, 

ccming in like a stallion when it arches its neck. (5) 
If you come to the house of Mul;iammad, he is 

the hero of the valiants, may all treacherous men die in 

his place. 
Muhammad ibn Musamih hero of the young men. 

His house is large, and he who seeks refuge with him 

is safe. 
When the refugee reaches him his step becomes firm (in con- 
fidence) . 

He carries out his errands in the market and no one comes 

to him (i.e. no one harms him) . 
His comrades put down strong men when lead out 

heroes and sons of fierce lions 
A hero who, when hardship strikes, counts his property cheap 

a brave hero whose right hand distributes sustenance 
He deserves the white turban of the martyrs (6) 

Famed Muhammad in whom there is no doubt. 



1 In the Arabian peninsula the small black 'Omani camels 
were considered the best for speed. See DICKSON (1949) 
p. 410. 

2 al-'Aridh, the area of Central Najd south of Riyadh. 

3 al-Habl. This seemed to be a place name, but was not 
known to my informants. 

4 Bani 'Amr, one of the branches of the Subai*. 

5 In anger or excitement. 

6 This may also refer to the ceremony of "whitening" per- 
formed in gratitude for a favour; GLUBB (1948) p. 138, 



TEXT 2 



MOTAIR 

The Mutair material consists of two stories recorded in 
Kuwait in 1977. The first was recorded at a Diwaniyya, which 
is a social gathering of men for the purpose of exchanging 
news cind with a strong bias tov/ards older cultural fomns such 
as poetry recitation, story telling and music. The second 
story was recorded in the tent of a Mutair family encamped 
at Raudhatain, a well about half-way between Kuwait town and 
the Iraq border. Both of these appeared previously in 
"Zeitschrift fiir Arabische Linguistik", 2, 1979, although 
the transcription used there was slightly different. The 
dialect of the Mutair as presented here shows the classic 
features of the Central Najdi type as outlined on p. 87-94. 
Interjections of the audience are enclosed between brackets. 
The reader of the first text is Hamid ibn Mxihammad al- 
Mutairi . 



TEXT 2(a) THE STORY OF TURKI IBN HUMAID 

snitin min ha ssnln, youm il 'asayir u youm ilbadawah rukab 
turki bin ihmeid. hum 'alehum wagt (1) u zimanhum wagt ma 
hu-b tayyib walhalal mihzil. u ricib tu^ki bin ihmeid u 
mi'ih lih gip'at rabu' (minhu mizyad?) min i'teba w ibin 
garmalah bin hadi (min hu-minh?) min ghatan sex ghatan hacm 
innajd u mihtimlh wa la hadd yitubb najd alia bruxu:^tin (2) 
minh, min ibin garmala. rikab turki bin ihmeid mi'ih lih 
git 'at rabu' u golin: "nabi nistarxas imn ibin garmala 
agadJh (3) yasmah-inna nimll 'ala wad-arsa, nimil 'ala wad- 

1 wagt "time". Here "bad times". 

2 birxustim CI. Jbirux^atin, 

3 agadih "perhaps he...". Compare Harb indih "perhaps" 
HAZMI (1975) p. 151; Negev a'adri2""I suppose" BLANC (1970) 
p. 37. 
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-arsa," wad-arsa flh sabi' alhmudat. i wumrabbl' wiybi (1) 
yarta'un flh, rikib hu wujama'tih u nawwuxaw 'ala bin 
garmala. yom agbalaw 'ala Imajlis wilya hdumih titubb ilga' 
'aleh libs u 'aleh juxah u ' aleh libs, ibin Ihmeid, tirki 
sallam 'ala bin garmala u jalas ugal: "hlnna jayin zayirinik 
ya lamir jayIn zayirinik nabik tarxusinna naba nimll 'ala 
wadarsa naba-rrabi' flh u halalna mihzil ." gal: "wen 
ahalkum?" gal: "ahalna xalleynahum yamm assifa," gal: 
"wi^haddarkum min dyarkum?" gal: "haddarna Iwagt," gal: 
"wara ma ricibtum min diratkum illi intum fiha gabul u jitu 
tistarxsun?" gal: "walla hinna tahaddarna u youm jina 
bmaj^nat itturlz, hinna jinak galtTn," gal: "ma nasmah- 
ilkum alia tarja'un utiriddun li-dyarkum wila minkum 
tibattum bidyarkum tarkbun u tistarxsun," ha^a gol ibin 
garmala libin ihmeid. gal: "ma hl-b hi ya alamlr," gal: 
"alia, (2) hi," bagaw minh, ma wafag tisayyal ibin ihmeid u 
gam mnalmajlis za'lan, u youm gam wlih hdumih ma talhag ila 
mitani sizanih alii tashab gabul salh-azza'al, 'ala ma misa 
u hi thayag 'aleh m'azzibtih, (3) m'azbat ibin garmala galat: 
"ya bin garmala leh ma simaht libin ihmeid y i rabbi fi najd?" 
gal: " i'ugbi ya zugba! anti simtilih," galat: "ana mia 
simtilih lakin ya rajjali siftih walla ya rajjali byirji'k(4) 
algara," gal: "i'ugbi ya zugba ma Hndic xabar," riji' 
ibin ihmeid u youm ja jima'tih u yirizz alberag, jima* 
'ateba gal: "ibin garmala ' ayya yasmah-inna wii array?" 
galaw: "array 'ala bin garmala." u yajma' gazwih u 
ysabbihih ibin garmala wiytilagaton hum wayyahum u min tal 'at 
iS^ams len garrab migibaha. u halxeyl ytimawah wiy'inahum 
alia 'ala bin garmala wyaksrunih wiysil ibin garmala min 
najd u min hak alkasra ma sabb fiha nar tiwallawh 'tebah u 
jala yamm wadi ghatan u yamm hasat ghatan u hak addirah. 



TEXT 2(b) EXTRACT FROM THE BANI HILAL EPIC 

hani hlal jalihum dorin wagt swayya , safat bint ilamir 
liha(5) barg simal u xayiltih u xayiltih u xayiltih u 
xayiltih balhel hada Ibarg. azzibda (6) innihum bagaw 
yhilun yammih galat: rawwihlik 'assas. rawwihlik 'assasin 

1 In many structures of this type the suffixes -un, -In, 
-in are omitted from the first verb. 

2 aila "yes" in reply to a negative question. 

3 m'azziba "hostess", a common euphemism for "wife" in Najd 

4 biyirji'k "He will bring back to you", from arja' , 

5 For the length of vowel compare BLANC (1970), p. 122. 

6 azzibda "the cream", thereby "the result". 



yi'issih albarg had, u hu yircib (1) hak al'assas youm 
al'assas salf 'aleha u hi thadun minh galat: "ya nasdin 
al'assas^ la yadkur annida, tara annida rain geir seid 
ihlas (2) gal: "ligeit sahhab nahhab lalwuta muda' 'ala 
rus ilihzum giai, yiridd * alha (3) hada ddor, halaw ligaw 
il'isib yarnn issay illi huwwa dbiha aw sismih azznati nz^law 
' ind azznati u hu taradhum min 'ala I'isib alia b'alya u 
galaw: "*alya ma-yxalif nabi njawwizkiyyaha mer xalna 
nar'a," u hu yijihum uba zed wiytill sarb azznati wilya 
halsih wilya tarku^ alxeil 'ala Ixeil wiysalt (4) alia 'ala 
azznati ujindih u bini hlal tali (5) addira u takil al'isib 
u taskin fi haddira Hi ma-lih mida. u salamtik. 



TEXT 2(a) (MUTAIR) TRANSLATION 

The Story of Turki ibn Hiamaid 

One of these years in the days of the tribes and the days pf 
bedouin life Turki ibn Hiomaid, (6) drought was upon them and 
their time was (a time of) drought. It was not good and the 
flocks were weakening. And Turki ibn Humaid mounted up and 
with him (were) a small group of his conpanions (who was he 
Mizyad?) . From 'Utaiba. The Shaikh of 'Utaiba. And Ibn 
Garmala ibn Hadi(7) (who from? (from which tribe)) from 
Ghatan, the Shaikh of Ghatan, the Ruler of Najd and reserv- 
ing it and no one could enter Najd except with his permis- 
sion, from Ibn Garmala. Turki ibn Humaid set out and with 
him his small group of companions and said: "We will ask 
permission from Ibn Garmala, perhaps he will let us go over 
to Wadi al-Risha, (8) We will go to Wadi al-Risha." In Wadi 
al-Risha there were the seven hamadhat.{9) Yes and it was 
in flower with spring vegetation and they wished to graze in 



1 The causative pattern from arkab or arcab, 

2 hlas from la say . 

3 Compare Dosiri 'alina, 'aliha with the same stress pat- 
tern; see JOHNSTONE (1964), p. 104. 

4 wiysalt; conpare CI. wa yuqallit, 

5 taJi for tawli* Initial weak verbs regularly show a in 
these dialects: yagaf"he stands", yasal "he arrives". 

6 Ibn Humaid: the leading family of the 'Utaiba. For their 
more recent history see GLUBB (I960) p. 199-202 and passim. 

7 Ibn Hadi: the leading family of Ghatan. 

8 Wadi al-Risha: to the west of Riyadh, about Latitude 43*^. 

9 hamadhati saline plants on which camels graze. 



it. He rode off with his companions and they couched their 
mounts at Ibn Garmala's camp* When he approached the ma j lis 
behold his clothes reached the ground. He was wearing robes, 
wearing a juJthar(l) wearing robes. Ibn Hiimaid, Turki greeted 
Ibn Garmala and sat down and said: "We have come to visit 
you Oh Emir, we have cane to visit you. We wish you to give 
us permission. We wish to move to Wadi al-Risha. We wish 
to graze on the spring vegetation in it (for) our flocks are 
weakening." He said: "Where are your families?" He said: 
"We have left them near al-Shifa." (2) He said. "What made 
you come down from your dirah?" He said: "Drought made us 
come down." He said: "Why didn't you set out from your 
dlrah where you were camped before and come and ask my per- 
mission?" (3) He said: "Well (lit. by God), we came down 
(anyway) and when we had reached half-way we rode over to 
visit you." He said: "We will not give you permission 
unless you go back and return to your dirah and when you 
have settled in your dirah ride over to ask my permission." 
These were the words of Ibn Garmala to Ibn Humaid, He said: 
"It is not so (lit- it). Oh Prince!" He said: "Yes it 
(is)'" They asked him (again), (but) he didn't agree. Ibn 
Humaid gathered himself up and left the majlis, in anger. 
And when he left behold his clothes did not reach halfway 
down hj.s shins, (4) which were dragging (on the ground) be- 
fore. Anger carried him off. When he left, she was watch- 
ing him, his wife, the wife of Ibn Garmala. She said: "Oh 
Ibn Garmala, why didn't you give permission to Ibn Humaid 
to graze on the spring vegetation in Najd?" He said: "Go 
away, O harlot I You felt sorry for him." She said: "By 
God, I didn't feel sorry for him but my husband, I thought 
by God, oh my husband, that he would return to attack you." 
He said: "Go away, you have no knowledge (of the matter) ." 
Ibn Humaid went back and when he reached his tribe he raised 
the war banner. He collected together 'Utaiba. He said: 

1 jukhai a heavy coat worn over the bisht or cloak; called 
chokha in Iraq; see LANDBERG (1940) p.lO. 

2 al-Shifa: there are two localities of this name, one 
east of the Madina cibout latitude 41^, another northeast 
of Mecca about latitude 43 . This would seem to be the 
second which is southwest of Wadi al-Risha within the 
present 'Utaiba dirah according to Cantineau's tribal 
map. It could also be taken to have its general meaning 
of "scarp", "cliff". 

3 i.e. "Why didn't you come to ask permission before moving 
your families?" 

4 i.e. because he left at speed. 



"Ibn Garmala refused to give us permission. What is your 
(lit. the) opinion?" They said: "The opinion is (that we 
ride) against Ibn Garmala." He collected together his raid- 
ing party and attacked him at dawn, Ibn Garmala and they 
fought them. And from the sunrise till when its setting was 
near and the horses were galloping against each other. And 
God helped them against Ibn Garmala and they defeated him. 
And Ibn Garmala moved from Najd and from the time of that 
defeat he did not light a fire there (i.e. did not camp 
there) . 'Utaiba drove him off and he camped near Wadi 
Ghatan and near Hasat Ghatan(l) and that dirah* 



TEXT 2(b) (MUTAIR) TRANSLATION 

Extract from the Bani Hilal Epic 

Bani Hilal, once there came to them a slight drought. The 
Emir's daughter saw (for herself) lightning (2) in the north, 
she watched it and watched it and watched it closely (lit. 
hard) , that lightning. The result was that they wished to 
move over to it. She said: "Send for yourself a scout, 
send for yourself a scout to spy out that lightning." And he 
sent off that scout. When the scout came towards them and 
she approached him, she said: "Oh he who enquires of the 
scout, let him not mention the grass. For grass without game 
is useless." He said: "I found a charging rider, plunging 
down to the hollow, leaving husks (3) on the tops of the 
uplands." He answered her. This time they moved off and 
found grass near the thing which he had killed or what is 
his name, Zcinati, (4) They stopped near Zanati and he turned 
them away frcm the grass except (if they would give him) 
'Alya(5) and they said "'Alya doesn't matter, we will marry 
her to you; but let us graze." And (then) Abu Zaid came and 
he stirred them up and pulled the moustache of the Zanati and 
behold he plucked it, and behold the horses charged against 
the horses and God assisted (them) against the Zanati and his 
army. And Bani Hilal took over the dirah and fed on the 
grass and lived in this dJra which has no end. Your health I 

1 Hasat Ghatan: about lat.44*^, long.230 in what is now the 
Ghatan dIrah* I was unable to locate Wadi Ghatan on any 
map. 

2 The sign of rain in the desert, bringing grass. 

3 In the context "husks" would seem to signify "carcasses", 
i.e. those of the animals Zanati had killed in hunting. 

4 Zanati: the traditional opponent of Bani Hilal associated 
often with the Zenata Berbers of North Africa, 

5 *Alya: the daughter of the Emir of the Bani Hilal. 

6 Abu Zaid: the hero of the Bani Hilal. 



HARB: A CONVERSATIONAL MONOLOGUE 

Relating to Modern Day Life Among the Harb of Hijaz 

The following text is a simulated conversation between two 
people performed by Hamza Muzaini, a member of the Bani 
Salim branch of the Harb, while he was a student at the 
School of Oriental and African Studies in London. He him- 
self felt that it was not a faithful representation of the 
dialect, but in fact, on comparison with other Najdi texts 
shown, it seems to be structurally very accurate. It may 
however be that in terms of vocabulary it shows the influence 
of the dialect of his home town of Madina. The suffix /-in/ 
is conspicuously absent except in /killin/ "each one" and 
/gasbin/ "by force", although in the speech of my other Harb 
informant it occurred frequently. The dialect is best des- 
cribed as Central Najdi with Hijazi overlay. Features of 
this Hijazi stratum are pointed out in the text. The reali- 
sation of jim is /z/ and the fronted forms of kaf and qaf 
are palatalized but not affricated /J^c/ and /g/ , not /6/ and 
/z/ as in the other Najdi dialects. 



TEXT 3 

A sal am 'alekum 

B 'alekum issalam 

A hat al'ilum ya mhammad 

B wallah salamatk zina wallah mn addlrah wu Han mi 'na 
muslah u 'abdallah wa nizalna I'mdTnah u Han mi'na ba'^ 
albdayi' wa ba'ad ma tisawwagna fassug u bi'na alii mi'na 
min 'awayiz liglna s'ud wu ' izamna u ruhna mi'ih ilbetih. 
wallah ma gassar arrajjal dibahlina u gaddana u tigabwina(l) 

1 tigahwina for tigahwena. A similar shortening of the 
final radical vowel was noted for D5siri by JOHNSTONE 
(1964) , p. 91. 



' indih waflahna wassubh ba'ad ma bltna, wassubh misena 
wiStirena ba'a^ alb^ayi* alii ni'taziha wa 'awwadna wallah 
salamatk, a^a min nahyat inna nizalna / min hibatna 
lalmadinah, laJzinna 'atna xbar addlrah wij (l)-jaha min 
mutar wij-jaha min xer ba'ad almaxayll alii xayyalnak, 

A wallah nzalat/nizal xer imn~allah 'alena, timallat 
arriyai laJcinn zey(2) ma t'arif aljiim'a mahum aljimia'a 11 
inta txabuTf waljima'a kull wahad ilih rayih. kull wahad 
yibga-lih sayy ilhalih u zabaw it-^araktarat u hattaw ihdud 
u gatti'aw issyul 'ala mizari' ba*a^hum, wallah maskilah 
halfiina gayimah benahum la)cinn almutar wallah innih ^ufa 
'alehum wu timallat irriyad killaha gasbin 'alehum gasbin 
'ala ba'adhum mahu bagi yom inh iygaf^i' ilhidud 'ala ba'ad 
jima'tih. wallah amma min nahyat almaskilah alii min ben 
aljima'ah tidaxxal wallah flha 'bed issirwani wa 'abdallah 
ibin Saliyyah wa hallawha benahum lelt al'id. zeyy ma 
t'arif kanat benahum / ^allat benahum almiskilah ha^ii hawali 
xams sinin u ba'dln bagat tizi fiha rgab u bagat tizi flha 
musayib lalcinna zayy ma t'arif almisilmin mahum biygassiru/ 
(3) ma ygassiru lya h^araw u hallaw almiskilah benahum wu 
tisamihaw u tisafaw u ti'azimaw u tihabbaw alxsum, bass 
zayy ma t'arif alglub zayy algizaz lamm-innih tikassar iria 
yillihim, wallah zana xabar minhum, galaw innih wahad 
minhum innih ma ru^i 'an assulh alii benahum u gam 
iytanaggad wuxzih u sabbawh annas, killin yixzi 'aleh. 
killin yigullih: "ant 'ateyt lizmatk want lazm innak ma 
tnaggu^ha alhin." laJcinn insalla 'asalla yhadlh. tarah 
mahu ba'Id lya minnih hassal~lih wahad innih yiruddih, mahu 
ba'Td laJcinn zeyyma t'arif hada maznun u lassa' zahil wallah 
iriahu ygassir wlahu ba'Td. bass innih zayy ma t'arif zahil. 
walzahil 'ala turgat ma yzi mnih wa 'asa^lah yhadlh, walhln 
gamaw hatta xwanih yixzun 'aleh, wiygulullih: "int muxti 
wint ma lak hagg battarlga-^i" (4) wa amma min nahyat 
al'beydi, wallah ruht lih gabil hawali xams ayyam, tigahwet 
'indih mgarib wa filaht wa la gassar wallah, wu ligJt 
'indih ba'd aljima'ah wa xarrazti'h 'alalmiskilah alii ben 
arrabu' wista'add wallah, ma gassar ibn ilhalal. gal innih 
biytuwazzah 'alehum nayif u muxlid u mi' tig u raddit allah u 

yabon yizonahum. wallah ma adri 'atani mow' id madri hu 

yamlah walla ma yamlah. lalzn insalla hna 'ala gadd alamal 
flh innih ma yxilfih. wanma geyt, wallah stiralih siyyara 
zididah u gam ysafirbaha 'ala rriya^ u la huwwa biyxalif 
yizlblih filisbu' radden talatah ya'ni razzal mistirlii, 
razzal Jcirlm alii zayy ilhusan illi ma zabh idharih akalih 

1 wij~jaha < wis- j aha 

2 zeyy or zey "like, as" equivalent to Najdi mitil. 

3 ma hi', a Central Najdi feature. See also p. 94. 

4 -da, Central Najdi. See also p. 92-3. 



batnxh. dayim iddlbiha m'&lligah u dayim alnijir saggal 
walmajlis malyan u 'asallah y'lnih ubu s'ud. wa amma xuh 
'awwad, wallah innih ma adri 'anh innih yimkin ma ygull 'anh 
zayy ma t'arif annas ylzun min batin wahld u yixtalfun, u 
'asallah y'awwud. 



TEXT 3 (HARB) TRANSLATION 

A Greetings - 

B Greetings. 

A Give me the news, Muhammad. 

B Well, may you be healthy. We came frcan the dirah and 
we had with us some goods (to sell) . (1) And with us were 
Muslah and 'Abdallah and we came down to al-Madina and after 
we had bought provisions in the market and sold what goods 
we had, we met Su'ud and he invited us and we went to his 
house. Well the man did not let us down (in hospitality) . 
He killed a sheep for us and gave us lunch and we had coffee 
with him and we were satisfied and in the morning after we 
had spent the night there, and in the morning we set off and 
bought some (more) provisions which we needed and came back. 
Well may you be healthy (that is) if you want the news of 
our journey to al-Madina but give us the news of the dira 
and what rain has fallen there and what good fortune (2) has 
come there after the clouds which we saw coming to you. 

A Well good fortune did come to us from God and the 
hollows were filled with water but as you know the people 
are not as you would wish them to be, and each one has his 
own opinion ajid each one wishes something for himself and 
they brought tractors and put down boundaries and cut off 
the rain water from each other's fields. Well it is a prob- 
lem standing between them but the rain came down upon them 
in abundance and the hollows were filled with water in spite 
of them, in spite of each other, each person not wishing 
(it) when he laid down boundaries in the way of other mem- 
bers of his tribe. But as regards the problem which exists 
among the tribesmen, 'Ubaid al-Sirwani and 'Abdallah ibn 
Shaliyya interceded and solved the difficulty between them 
on the day before 'id. As you know the problem was between 
them / had remained between them for five years and after- 
wards calamities and rivalry were going to arise in it. But 
as you know the muslims do not forsake their friends (and 
they kept up their efforts) until the two sides came together 
and forgave each other and made up their differences and in- 

1 Livestock or perhaps honey, which are the main products 
of the Harb. 

2 i.e. grazing. 



vited each other to their homes and kissed each other. But 
as you know the hearts (of men) are like glass, once broken 
they cannot be mended- We had news fron them that one of 
them did not agree to the peace that was made between them 
and began going back on his word and the people reviled him 
and insulted him. Everyone reviled him and said to him: 
"You gave your word and now you must not go back on it." 
And as for al-'Ubaidi, well I went to him about five days 
ago and had coffee with him in the evening and was satisfied 
and by God he did not let us down and I met with them some 
of the tribe and I'ed him to the subject of the problem which 
is between the people and he made himself ready (to help) by 
God. He did not let us down, stout fellow. He said that 
Nayif, Mukhlid and Mu'tig and Raddit Allah will confront 
them and come to them. Well I don't know he made an arrange- 
ment to cane, but I don't know whether he will keep to the 
arrangement or not. But if God wills we have enough hope in 
the matter that he will not go back on it. And as for 
Ghaith, well he has bought himself a new car and begun 
travelling with it to Riyadh and he doesn't fail to get two 
or three journeys a week. He is a relaxed and generous man 
like the horse who eats whatever his back can ceurry. Always 
he has a slaughtered sheep hanging outside his house and 
always the coffee pestle is ringing and the majlis full of 
people and may God assist him Abu Su'ud. And as for his 
brother 'Awwad, well I don't know about him, perhaps he is 
no less than him. As you know all men come from one womb 
but are all different. May God reward us. 



'ANIZA: A CONVERSATION BETWEEN TWO STUDENTS 

The following is a conversation between two speakers, Sayyar 
Radhi al-'Anizi and Lafi ibn Sulaiman al-'Anizi, both of the 
Sba'a section of 'Aniza- Both were students of Kuwait Uni- 
versity and enacted this conversation for me at the Univer- 
sity in 1977. They themselves were bidialectal, speaking 
their own dialect when with their relatives and a modified 
form when in the University. Both had relatives who lived 
the nomadic life in Kuwait and Saudi Arabia, but lived 
themselves in al-Jahra. The Sba'a are in the main a tribe 
of the northern Euphrates, while Sayyar 's particular clan, 
the Muwahib, are also found in the Western Najd- Their ori- 
ginal homeland is the Harrat 'Uwairidh or Harrat al-Muwahib 
west of Madain Salih,(l) but in recent years many have come 
to Kuwait. The text is a fairly faithful rendering of the 
dialect and portrays quite well the position of the younger 
generation of educated bedouin in the Gulf countries who 
live mainly in the towns but retain close links with their 
fellow tribesmen and often marry within the tribe. In gen- 
eral, also, considerable contact is maintained between the 
*Aniza of Syria and those of Saudi Arabia. Nowadays Syrian 
members of the tribe bring their livestock to sell in Saudi 
Arabia in early summer. Traditionally the northern 'Aniza 
used to return to Central Najd in certain years for the 
foaling season. (2) 



TEXT 4 

A sabbahk alia balxer, 

B ya hala sabah alxer . slonak? 



1 See DOUGHTY (1964) p. 444-5 and Ch.XIV generally. 

2 RASWAN (1935) p. 243. 



A alia ysallimk* 

B 'asWk tayyib. keif halak? 

A walla bxer ahamdillah. (1) ya walad marreit 'aleikum 
hassbu' alii tafat, ma ligeitkum ibbeitkum, 

B yom alxamis, eh. tala'na l^lbarr, 

A tala'tu lalbarr? 

B ewallah tala'na hnaka la'nSmi. ibill (2) 

A slona . 

B walla rahna lalganam hnak u byut assa'ar hnak. 
mSothinin ya walad hnak walla, ibili u rahna lyammahum 
adduhur, wusanna ' indahum adduhur . Tbil! u min halliban 
ya walad, Siribna liban. u yom siribna liban u na-^la' hnak 
iSwayya ntifassah u sifna ttilyan u *ugub jalasna swayya 
hnak, 

A tigahwetu? 

B T jalasna, 'awad gal~lina gusTdah, gusTdtin * ajihatni, 

A t'arif minha say, 

B Ibil , kitabtiha yom innih galha liyya, tabini agulha 
lak,(3) 

A gilha! 

B ygul : 

ya I'en lie balhawa laftah 

manti 'ala din alixwani , 
balac min wahdin(4) siftih 

'udhin mnazzen rawyani 
alkihil bal'en sWgiftih 

aswad tigil ris girbani 
wassils battob hayiftih 

tigil masahib dibani, 

A niasalla, wa slona aljuww ihnak? 

B walla tamam xus,(5) 

A ha 'am ribi' , 

B al^'isih wallah, 

A la, 'am ribi' , 

B walla hassana mi (6) mitl al'am. 



1 ahamdillah < al]?amdillah, 

2 Ibil < Ibillah "Yes, by God!" 

3 lak. Both in Sharamar and 'Aniza dialects the k is em- 
phasized. LANDBERG (1940) writes this as lakk, p. 71. 

4 wahdin for wahditin, 

5 juww, xus for jaww and xos. See also BLANC (1970) for 
neutralization of u and o, p. 118. 

6 mi for ma-hi , 



A ma fih xudratin halhel . 

B attili yaiz>a'. ma dam attili yasba' albduwi ma 'aleh 
say. 

A la walla, hi bass winsatha walla taswa. tal'at 
halxiyam ya'ni taswa ci^r, 

B u y6m intaha attal'at laha wjit inta hnayya, 

A jina hnayya w dawamna biljam'a w axadna muhadirat. 

B ayyihin ahsan? ahsan tal'atk lalbarr walla jayyatk 
hnayya, 

A walla stanasna balbarr hnak citir 'Ind harrabu' , u 
hassiban, harrubaba. 

B ma li'abt 'arrubaba? 

A la wallah ana ma a'arf al'ab. ' indi uxulli (1) hnak 
yljirr 'aleha* lah jar rat, 

B wallah wuddina ' indina rubaba nasma'k. 



TEXT 4 {*ANIZA) TRANSLATION 

A Good morning. 

B Welcome. Good morning to you. How are you? 

A God keep you. 

B I hope you are well- How are you? 

A Well, I am well, praise be to God. I came to see you 
last week, but did not find you at your house. 

B On Thursday. Yes. We went out to the desert. 

A You went out to the desert? 

B Yes, we went out to my father's relatives. Yes! 

A How was it? 

B Well we went to the sheep there and the tents. Yes, 
we went to them at noon- We reached them at noon. Yes, and 
there was liban. (2) We drank liban- And when we had drunk 
the liban and went out to walk about there a while, we saw 
the young lambs and afterwards we sat for a while there. 

A Did you have coffee? (3) 

B Yes, we sat for a while. 'Awadh told us a gaslda, a 
gaflda which pleased me. 

A Do you know anything of it? 

B Yes. I wrote it down when he recited it to me. Do 
you want me to say it for you? 

A Say it: 

B He says: 



1 uxulli < uxwin~li . 

2 liban: yoghurt mixed with water. The first drink offered 
to a guest if there is no fresh milk. 

3 Coffee is served as an honour to the guest. However a 
poor family may serve only tea or milk- 



Oh my eye you have turned your attention towards love. 

You are no longer of the religion of my brothers. 
Your trouble is from one whom you have seen 

Whose branches have drunk up beauty. (1) 
She had marked her eyes with antimony 

So that they were black as the feathers of a crow. 
And she had sewn a border on to her dress 

So that you would say it was the tracks of a snake 

in the sand . 

A Wonderful. And how was the weather there? 

B It was perfect- 

A Ha, then this year there is spring grass. 

B Yes, by God, there is grass. 

A No, it is a year of spring grass. 

B Well, this year is not like the last. 

A There is not that much grass. 

B There is enough to satisfy the yoiing lambs. (2) So 
long as the young Icimb is satisfied, the bedouin has no 
trouble - 

A No, by God. And it is just that the outing there is 
worthwhile. Going out to those tents is worth much- 

B And when your journey there had finished you came 
back here. 

A We came here and went back to work at the university 
and took up our lectures . 

B Which of them is best? Is it best to go out to the 
desert or to come here? 

A Well we enjoyed ourselves a lot there in the desert 
among the tribesmen and the old men and the viol. 

B Did you play on the viol? 

A No, by God, I do not know how to play on it. I have 
a brother there who plays. He has skill in playing. 

B By God, I wish we had a viol here and could hear you. 



1 The girl is compared to a supple young tree. 

2 The phrase "the young lamb is satisfied" is traditionally 
expressive of the minimum possible amount of grass for 
comfortable existence. This understatement of the 
quality of grass and weather is customary among bedouins - 
See GLUBB (I960) p. 236 for other criteria for the qual- 
ity of pasture. 



'AWAZIM: A CONVERSATION WITH THE POET SALIM AL-DAWWAY 

This is the text or an interview with the poet Salim ibn 
Twaim al-Dawway (Abu Jum'an) at his home in Kuwait. The 
poet was speaking in the beginning on the history of the 
•Awazim in Kuwait, and the first, second and last passages 
address this issue and are traditional poems of the 'Awazim. 
The rest are Ibn Twaim *s own verses and page references are 
given to the Dlwan al-Sha'ir Salim al-Dawway. Verse is al- 
ternated with the explanations of the poet. The dialect is 
basically Central Najdi, showing however /~ik/ rather than 
/-k/ (2nd m.s.) and /-ah/ rather than /~ih/ (3rd m.s.), 
which links it with the Gulf dialects (see pages 
The Rashayida informants seemed to have basically the same 
type of dialect, as is shown in this text. The text also 
shows /-am/ for /~aw/ in a number of cases, i.e. /^aram/ 
"they have become", which is again shared with the RashSyida. 
My thanks are due to Abdallah Dosiri of Kuwait for help in 
the translation of parts of these poems. 



TEXT 5 

mihtimin addar min yom hindagna fitll 

jannbuha ji'il tafdunha ' lyyi-bha 
cam ^ubiyyin fi nahana 'ala rasah nimll 

yi'ti Ihindag u hu gabul wa yasxi-bha 
fal'awayid nadbah assex walgibba la^Jl 

len xallena Ijanayiz ykayyif dJbha 

issi'ir hada benna wjben, mA$adim al'asayir benatna , gabul 
kan min hanno' hada mitil gibllah thadd gibilah 'ind 
bidudha. u hada yom aljahal gabul, walyom $aram 
bhamdillah killahum sa'ab wahid u killahum nafs wahda, 
lakin hada min dimin ma ygul sa'ara gibTlat al'awazim 
wilbindig ilfitil kanat gabul. gabul halasya hadi mnawwal 



bindig fitJl yhuttun~bih rasas u barud, rasasa wihda u sayy 
ih barudf hada hu. waddar ya'ni hi alii sikanna, wutanna 
alii hinna flh mitil likweit. mu hu kill al'asayir yhamdun 
halasya al'alim hu hassikil, wiygul ba'ad: 

yallah inni daxilik 'an mahadif algusa 

la twarrina nnakayir whinna misilmln 
can ni ' ti min tarafha wnanwi bas^axa 

u nikirmah ilmiskin haddita gubr assnin, 

ya'ni lo jana wahid madkuka alii haddita gubr assnin ni'tih 
min halayilna, hada min no' ma ygul. falyom assi'ir muhub 
issi'r ilawwal , gam ytagayyar alwadi' wal' asayir illi gabul 
saram killahum wahid, kill dola bsa'bha mitil ma ta^kir fa 
hada Hi ntimanna mnalla. wagul fi wahdin mnal'iyal: 

yabuk wallah gayt algalb wimnah 

tisir sam'atkum ma' annas zenah 
walla tara uia kan hayyin ibdinyah 

y'ls len al'umur tag^i isninah 
albarha zirna mhammad u sifnah 

lah wagt dun imwajhi hajrinah 
min 'ugub dxk alfaxfaxa walm'ayah 

mitil ilg'Ud alii halah 'asflnah 
yabuk ixM min waldik 'Him wousah 

wsat min wassa siwati(l) jininah 
tara Iwalad ma yidihrah ger yimnah 

' azmin u jazmin tisIr cabdah mitinah 
ya(2) waffigah jazl al'ataya w massah 

nal al'ila fi himmitah min yiminah 
wassidg hen annas ma lih mladah 

wiykammil arrajjal ya(2) tab dinah 
tsuf kill alii hawaleh tadrah 

hismah u taqdirin u rabbih y'lnah u salamtik 

wagul ba'ad fi uxulli(3) mitwaffi u lik tult al'umur, 

zizat ' eni wharabt arrgadi 

u malleit almajalis walga'adi 
a'addi min tuwTlah fi tuwJlah 

wahabbibha lya habb albaradi 
wafaddi xatrin ma dallahanna 

'an' alii yimtini kitr adduwadi 
asuf almargad albarid wa'ifah 

mnalli sar fi jof alfwadi 



1 siwat compare hassuwa, 

2 yr_"if", hassuwa "thus". 

3 uxulli < uxwin~li "a brother of mine", 



'aleik allah PvaJtbar ya zin^ni 

ja'al fi dauri mitl accidadi 
cidad assulb ya hamyat simumah 

w'an 'irzah tara Igidran gadi 
bidat fih assJ-ubah Sinn rusah 

maxarizin mr^imahdad hidadi 
'al-alli ma hesal-li rufgatillah 

uhu safyi u hu gay at mradi 
rifiz attib mehmud assijaya 

tuwil albal fi sa'at i'nadi 
ilya min dag hali zan balah 

uyirdini bhirjah barrakadi 
wilya min zall gedi ti't sorah 

tiba'tah mitil mutwa'in ygadi 
lajal ' indi xabar fi magufillah 

ilya callat mahafir ijtihadi 
ilya minni s:ket alhimil salah 

u gatt alb^dd 'anni wisdadi 

ilya 'ajizt 'ana ya'ni yarfa* addem 'anni 

yiji lalhimil wasmin fi mtunah 

wana amrah ma' garahid alhimadi 
'ala haggin i'yuni lo bicanna 

isnadi kill ma gal istinadi 
yihillinn al'abayir min nudiri 

walo fihin mida laddam' hadi 
ygulun al'arab gabli u 'ugbi 

tawarlxin ' atlzatin ijdadi 
fa la tabci ddumW alia linafi' 

hagigah gasd inneisan sadi 

ya'ni ma tabci 11a 'ala Hi yanfa'ik. alii ydurrik ma 
tabci aleh. 

asal allah ywaffig kill payyib 

mnahl albe^rr walli filbladi 
lajal fi ki2.1 tayyib no' sTmah 

hay an falv/ajh u c'amin m'adi 
wafaddil min nusuhin binnasiha 

ilya slwir y'allim bilwkadi 
wa lo hu ma yhibb imsawrinah 

yijilah '^n dunun issu' hadi 
yihiddinnah s'urin fi dimirah 

u yirsid hiadd jihdah barrasadi 

ya'ni lo istas^rtnJ. ya stad w^n^ ma. ahibbikf axaf imnallah 
a'allmik bassahih, ' adil? lo inni ma ahibbik a'allmik 
bassahlh. dimiri y'allmik* lajal min sawarik daxal fi 
dimmitik. min istisarik, gal: "wistigul ya flan?" wa lok 



ma thibbah, yajab t'allmah, gult: "wa afaddil m±n 
nisuhin binnasiha" , ya'ni illi yaxlus u yansih, ilya slwir 
y'allim bilwukadl, bissahJh, ya'ni ma yigdar yacdib lajal 
addamir jayyid mitil alhakim al'adil walhakim alii yimJl. 
wahhad wahhad. fih ga^i yimll u yijhif ufih gadi 'adil. 
annas imhum bwahid. 'adil? wisinhu(l) Ihadi? alhadi alii 
thutt lilhdara walla lizzari' la yakilh addibas , ih 
salamtik, 

ya racbin min fog sittin haminiat 

nljaybin sibhan xaliz iswarha 
idgag mizdim wimgaffa jililat 

manhuft addir'an fijjin naharha 
fihin iimarrima halaya wsibhat 

allin(2) wihdathin tihadib daharha^ 

hadoli IjeiS ilhijin, alibil(3) fiha nagah, ufiha 
m/assata w fIha dilul* addilul halli *aliha halwasfat: 
hurrah, i'maniyya u batniyya wasayif mi^il tawsTf 
assayyarat kadlak u safar u byuk. hah mi^il hanno' * 

migdiwna dgag u mwaxxarha jabal 

mitil ma tigul 'alya min bini hlal: 

aba zed dawwir fassta samir' iyya 

u falge<i dawwir mnikbar ai^imayil 
gazaliyt almigdim jamaliyt algufa 

'aleikum - ibha ya racbin arrahayil 

wtigul ba'ad: 

abazed low inn annisa tarkab anni^a 

lifetik 'ala wajnin mnalhijin hayil 
lacinn sirix alkor hadri u fogha 

sirTx aigupa min mahkumat ilguwayil 

gayilha tyur tisir(4) mnad^uma. 



1 wisinhu. This may be the effect of Kuwaiti. In gener- 
al, bedouin dialects show the pcirticle wis- for "what". 
See p. 87 . However the dialect of the 'Awazim is, as 
stated earlier, closer to the Gulf type than are the 
other bedouin dialects of the area. 

2 allin < alia in "except that". 

3 Note alibil not albil as in Central Najd. 

4 tisir < tisirr. 



yallah yalli dibirt annas bideh 

ma gejtk ahdin nirtijih a nisalah 
jazl al'ata Hi ma yxib imtarajjih 

' allamln barrahxna 'adimin jalalah 
ji'il likweit mbaccir alwasm yisglh 

fi hisibt alxamsin mizdxm llyalah 
darin rubena fih wamwatna fih 

alia wla nargab bladin bidalah 
darin lya jaha Ifaglr imtannasJh 

ya'ni Ihalah d^'if 

ya letni fi hafilt al'id ma jit 

u saddet 'an nazlat ha^ola wa siolak(l) 

(ya'ni hnak firig u hinak firig, killihum kan jannabt. mu 

ahsan-li? lajil yom rah ilhadola, z'alam 'aleh hadolak. 

win rah ilha^olak z'alam ha^ola, walhibb ma'hadola alhibb.,) 

walla ba'ad ma fik lal'en laddeit 

saddet 'an yimmat yumumik u mamsak 
mani bnasin waguftik bayman albeit 

youm int tarfa'li salamin byimnak, 
wis fiyy ya sJd arra'abib sam/eit 

allah la minni balahsan yajzak 
yalli 'alasanik 'an il'irs 'ayyeit, 

(ya'ni ma abg atizawwaj ahad all ant,) 

arji jilTlin mink wasbir ibrajwak 
ya sift iolik dun gerik tahanneit, 

il'en ti'jibha matayil halayak, 
zid bah lya jit ibhadam wista'addeit 

waradt tarad alhawa hod aladrak 
ya siftnl finnazil ya gbalt wagfeit 

ma li tara haja wgur^an lou lak 
anwTk baijayya wilya gbalt saddeit 

min xo1:tin ba'd almaxalTz tasnak 
wagti haiiSni *ank ma 'ank sajjeit 

willa 'ala wirdik dawami hallak. 



darin Una fiha mhallin u minzal 
^in yotnha sifin xala min yirudah? 

(ya'ni min hum aiil yrudunha min hum ahalha ya'ni incankum 
tafhamun kalami . . .; 



1 hadola, the 1 is characteristic of the 'Aniza also; see 
also CANTINEAU (1936) p*107. 



ya ma ca'amna dunha kill min 'al, 

ya xan xatw im'ahdin min 'hudah- 
ya ma heifa fiha min alxel wa rijal, 

rahat dahaya lilikweit wihdudah, 
ra' alw^tan ma gerah kill 'addal 

algalh ma yraxxis masakin jidudah, 
giltah wana gahli min annas min gal, 

killin yiji habbah 'ala badir 'udah. 



TEXT 5 CAWAZIM) TRANSLATION 

We have protected the homeland from the time of the 
matchlock rifle . 

Defend it and may you be sacrificed for it, the land 

which has been fought for [so long] . 
How many young men in the face of our charge against them 

Have surrendered their rifles, although previously 

they were not so generous. 
And it is our custom to kill the shaikh [of the enemy] 
and the pure bred stallion 

So as to leave healthy corpses to satisfy the wo Ives. (1) 

This poem is between us and ... in the battles of the tribes 
between us. Previously it was like this; it is as when one 
tribe borders on another, on their borders. And this was in 
the days of ignorance previously; and now they have become 
one people, thcinks be to God, and as one soul. But this is 
something of what the poets of the 'Awazim tribe have said. 
And the matchlock gun was in the former times, before these 
things that we know now. Previously there was the match- 
lock in which they put powder and shot, one shot and some- 
thing. Yes, powder I That is it. And the homeland means 
this which we are living in; our homeland which we are in, 
I mean Kuwait. For in fact all the tribes praise these 
things. The world is like this. And he says also: 

Oh God I seek refuge with you from the evils of hardship 

Do not show us the course of wretchedness, for we are 

mu slims 
We should give of the best we have and be of generous 
intent 

And be kind to the unfortunate man whom evil times 

have restricted. 



Part of the poem of Miobarak al-Him on the occasion of 
the battle of Muraikh between the 'Awazim and the 
'Ajman at the beginning of the century. 'UBAYYID (1971) 
p. 59, 131. 



This means tjiat if someone comes to us who is in hardship and 
whom evil times have put in a difficult position, we will 
give him of what we have. This is the sort of thing which 
[the poets] say. And today is not like the early poetry. 
The situation has begun to change, and the former tribes have 
all become one, every nation with its people as you mention 
and this is what we wish from God. And I have said [the 
following poem] for one of my children. (1) 

Oh my son, (2) by God, the ambition and wish of my heart 

is that your reputation will be good among the people 
For whatever creature is alive in his world 

lives until his life completes its span of years 
Last night we visited Muhammad and saw him 

For some time they have kept him from my sight (3) 
After his past pride and stubbornness 

he has become like a young camel whose people have 

bridled him 
Oh my son take from your father knowledge and advice 

the advice of one who advised his son like me 
For nothing supports a young man except his right hand 

[he should be] strong cind resolute with a strong heart 
If the Benevolent One makes him fortunate cind moves him 
forward , 

still he acquires greatness in his endeavours by his 

own hand 
And truthfulness has no substitute among men 

and makes a man complete if he is of good faith 
And you see that all around him treat him well, 

with respect and consideration and God assists him. 

And I have also said [the following] about one of my brothers 
who died; may you live long I 

My eye remained awake and I avoided sleep, (4) 
nor could I find comfort if I rose from bed. 

Walking from hill to hill, 

walking briskly when the wind blew cold. 

1 This poem, which is given in full in AL-DAWWAY (1976) p. 
75, is of the type known as naslha or "advice" to the 
young. 

2 yabuk* Such expressions are common; also by the mother 
to her son or daughter yu/nma. See YASSIN (1977) • 

3 The poet brings in the example of a relative or friend 
who has suffered a fall from grace for some reason. 

4 AL-DAWWAY (1976) p. 94-96. 



And I t±ied to pour out my thoughts 

which thev could not distract. 
I see t^ie cold bed and forsake it, 

because of tne pain wiiich lies in the depth of my being - 
May God save me from you. Oh my fate 

which has left in my soul something like a thorn (1) 
A hard thorn, such as when the Simum wind has become hot 

and the moist soil of the rain pools is far from its 

roots 
And greyness has appeared in it as though its tips 

were needles (2) made of hard iron, and sharp 
Because of the one whose companionship I cannot retain 

although he was my comfort and most beloved friend 
The good friend of praiseworthy qualities 

patient when I was stubborn 
When I was in ill humour, he was of good cheer 

and slowly made me content with his words 
And when my anger ceased, I followed his advice 

I followed him like a trained camel being led 
Because I knew of his attitude towards me 

when my store of energy was exhausted; 
When I complained of a burden, he took it from me 

and threw off the saddle and the .-• (3) 

When I became tired of it, he took the oppression from me. 

He came to the burden, with the brand of the ropes in 
his shoulder 

while I rested with the gazelles of the steppe 
If my eyes weep for him, they have the right, 

my support whenever I needed help. 
The tears flow from my eyes 

cind if there is a limit to crying, they exceed it. 
The Arabs before and after me have said it 

and it is recorded of old and in recent times 
Tears do not fall except for those who bring support 

a truth which aims at the mark and strikes it. 

I mean you do not cry except for one who helps you. You do 
not cry for the one who harms you. 



1 cdad or ctad a thorny bush of the area. 

2 mixraz, the large needle used for sewing leather. 

3 Similies comparing man's burdens to that of a camel are 
common. Compare the stanza: xafw alwalad mi^l ilblehi 
ila tar; zoudin 'ala himlih ysil tiiml ilifih, "And some 
young men are like the Bulaihi (pack camel) when it 
stands up; and lifts the burden of its companion as well 
as its own" . The word badd was not known to my inform- 
ants. 



I ask God to give success to all good men; 

those of the desert and those in the cities. 
Because in all good men there is a type of honour 

a modesty in the face, and resistance to the enemy. 
And I prefer as a counsellor 

he who, if he is consulted, gives true counsel. 
Even though he does not like those who ask his advice 

a barrier comes between him and evil thoughts; 
The feelings of his conscience stop him; 

and he guides correctly to the extent of his ability. 

I mean if you ask my advice ustad, and I do not like you, I 
fear God and tell you the truth. Correct? Even if I do not 
like you, I tell you the truth. My conscience speaks to you- 
Because he who asks your advice, enters into your protection. 
Whoever asks your advice and says: "What do you think?" even 
if you do not like him, you must tell him. I said: I prefer 
as a counsellor he who, if he is consulted, gives true 
counsil." I mean the one who is sincere and gives advice. 
I mean he cannot lie becau$e his conscience is good, like the 
good judge and the judge who veers from the truth. They are 
each different. There is the judge who veers from the truth 
and acts wrongly, and there is the honest judge. People are 
not all the same. Correct? And what is the hadi? It is the 
thing which you put around fish traps or fields so that the 
flocks will not eat them. Yes. Your health! 

Oh they(l) who ride on six hastening steeds, 

well-bred camels, how beautifully God has created them 

Slim in the forequarters and broad along the back 
slim in the forelegs and broad in the chest 

With sane of the qualities of the gazelle 

except that each one of them has a humped back. 

These are the war camels, the thoroughbred camels. Camels 
include racing camels, ordinary camels and leading camels. 
The leading camel is the one which is of the following types: 
purrah (freeborn) , 'Omaniyya and Batiniyya(2) types, like 
different types of car, Cadillac, Chevrolet and Buick. Hah 
of this type. 



This is taking racbin as poetic license; singular for 
plural. However, perhaps more accurately, "Oh rider in a 
troup of six hastening camels". AL-DAWWAY (1976) p. 155-6. 
See DICKSON (1949) p. 412. The Hurra is from the northern 
tribes, 'Omaniyya from the Trucial Coast, and Batiniyya 
from the Batin coast of "Oman. 



Slim in the forequarters and like a mountain behind 
Or, in the words of 'Alya of the Bani Hilal: 

Abu Zaid, tina in winter a slim camel, 

and in summer find one of the largest around the wells 
Like a gazelle in front and like a camel behind, 

they are for you, oh riders of the swift moxints. 

And she said also: 

Abu Zaid, if women were to ride the swift camels, 

I would come to you on a dappled pure bred, riding fast 

As though the creaking of the saddle under me and above it 
were the cry of bird in the heat of the afternoon. 

He compares it to the screeching of birds - 

Oh God, who has the deliberations of man in his hands, (1) 

there is no one but you from whom we hope for success 

and pray to. 
The generous one who does not disappoint his supplicants 

of familiar mercy and great glory . 
May Kuwait have an early spring rain to water it, 

of fifty days duration beginning some evening soon. 
The home land in which we grew up and in which we die, 

and to which we would prefer no other land 
The land to which, if a poor man comes in refuge 

I mean someone who is in a poor situation 

I wish that I had never come to the *id celebration (2) 
and had refrained from visiting these and those people. 

I mean here there is one group and here another. I should 
have avoided both of them. Wouldn't it have been better for 
me? Because when he went to these, those others were angry 
with him, and if he went to those, the first group were 
angry and his love for these was like his love . . . 

I was troubled by seeing you 

and turned away from where you were and where you 

walked. 
I have not forgotten you standing to the right of the 
house , 

when you lifted up a greeting to me with your right 

hand. 

1 AL-DAWWAY (1976) p. 83. 

2 Ibid., p. 142-3. 



What have you done to me. Oh best of the slim-waisted 
girls? 

The one for whose sake I have renounced marriage. 

I mean I do not want to marry any one but you. 

I wait for a favour from you, and am patient in waiting 
If I see your figure in the distance in place of some 
other I am happy 

The eye is pleased by such as your beauty 
Let me see you more and if I come to a place and wait 

I came to the well . • . unclear . . . 
If you see me in the camp, if I approach then go away, 

You know that I have no need or ambition except you. 
I hope to come to you, but when I approach, I turn away 

in fear of some people who may be angry with you. 
My fate has kept me from you, I did not avoid you, 

while in fact my thirst to approach you is killing me. 



A homeland in which we have a place and a settlement. (1) 
From the time when it was an empty coastline, who used 
to protect it? (2) 

I mean who were they that used to protect it, who were its 
people. I mean, if you understand my words... 

How often have we repelled all who came to attack us, 

when they betrayed us in some treaty. 
How many men and horses have died in it, 

gone as mairtyrs to Kuwait and its borders. 
He is the leader of the homeland; there is no other 
defender - 

The heeirt does not count cheap the dwellings of the 

ancestors . 
I say it and many before me have said the same: 

Each person's flower blooms on the pattern of the 

seed of his line. 



Al-DAWWAY (1976) p. 35, a poem in praise of the Amir 
'Abdallah al-Salim al-Subah. 

The 'Awazim claim to be the oldest of the present bedouin 
groups in the Kuwait region. 



SHAMMAR: THE STORY OF THE SHILGAN RAID 

This text was given to me by my main Shammari informant 
'Uraifij al-Shiia^i , one of the attendants of the Amir 
Muhammad al-Sudairi on his estate near the Wadi Ttirmus. 
His home was the settlement of Shu'aibat (Shu'aibay) north- 
east of Hail on the edge of the Nafud. This was settled 
fifty yecirs ago after the fall of the Rashid dynasty and was 
an entirely Shammar village and served as a camp for the 
Sinjara during the s;ammer months. North of Shu*aibat was 
al-Bag'a, another Shammar settlement of a similar type, and 
to the southwest al-Ajfar. Informants felt that all the 
Najd Shammar, whether settled or nomadic, spoke a very simi- 
lar dialect with the exception of the 'Abda who spoke a dia- 
lect similar to the Dhaflr, their neighbours to the east. 
I had, however, no opportunity to confirm this. 



TEXT 6 

ha^ola tal 'umrak issilgan fa^ola gazwin 'ala hwe-^ay u ba'ad 
ma xadaw albil nhajaw ilhwetat 'ala xeil u xadoham, xadoham 
ya'ni 'ugub ma'raktin tuwTlih, u yom inn hum xadohum ya 
tuwil il'umur u fassuxaw hitta hdumaham^ ma xallaw 'aleham 
hldum, hada xawiyyam bin axiham jTd arrubW iksumoh llhwetay 
iksumoh mi* rij^lu mi' fax^du u gal: "ya xawali ruhu ana 
rajjalin abamut wintam ruhu lahalkam." rahaw 'ala *yunu 
wattigoublaham(l) hazim, ygul 'ad: "hah la wallah rahaw, 
rahaw xallonan la walla rahaw ^" u yirzib hu rij^lu hu 
mintatrih ya'ni Uamah rja'aw 'aleh u galaw: "ibsir bummak 
ibsir bummak" jaw ya'ni mitil, mitil slimi albil 'aleh, ya'ni 



For this particle peculiar to the Shammar dialect -Jbla- 
signifying -1-, see also CANTINEAU (1937) p. 209. He also 
gives 'andelu < 'and-f-lu. 



mglrin 'aleh gareih" "ya hanuwwak bummak ya hanuwwak 
brab'ak," u ^:.uajiuii(1) ya zuwTl ai'umur u hattaw na'as mitil 
na'as ilmeit luh u vmisaw ya'ni gimat xamsat 'asar lelih aw 
sab' at 'asar lelih u bam / ham allel wannahar yamsun, ma' ham 
hdeb assam aba6li alii hu 'azTdaham, abacli bin falili. 
assilazi . abacli ya minnaham gayyilaw xadaw tal 'umrak 
'ugbiten ysTlu tal 'umrak 'ugbiten ya'ni sammoh bi'ugbiten 
mitil ya ysTlunu hadoli jimi' , hu ya minnaham istarahaw ja 
u xada rrajjal 'ugbitin ^anyih ya'ni rah, eh, marriten ysTlu 
u ham sgar ya'ni ham gImat i'maraham ya'ni sgar bhalwagt 
hadak ma haw kbar. killaham jid'an, ya innu fal 'umrak 
yadharin mahasm u yadharin zibalaham. u ydill ydafduf rUhu 
w wS yabi ham ysufunu balhel ma ' aleham hdum, killaham ma 
' aleham u yhibbu al^adeham yhibb xusyanu ydill yistakk yom 
ygul "xuy, ya / wis ismu / yS mjeida' ya xuy hinna mi^lak 
suf xusyanna killaham masallx, ya'ni nia 'alena say . la 
tistihii" tmurta innaham rahaw tal 'umrak u yom innaham 
instahlikaw mataw mnal'ats tabboblaham nigrat{2) u gayyilaw 
ya'ni bhassijratO) mouta(4) yabun ymutun mnal'ats. grayyib 
dilllah grayyib ibin ' ayzih rah minham yom innaham safaham 
namaw u hu yruh lixabran yxabr innahu / yom inn^ ya'ni gabul 
yom ilmagazi , u yom ja Ixabra yamma hi malyanih u yom innu 
tabb 'ala Ixabra. w ytubb ma'u lu sinag bargan ' alyah u saf 
alma u yarja' ma' itaru naks . ma ^agah lillah abad! u yom 
ja nimar 'ala ga'datham gal: "ibsiru barril" u ham yfuhun 
farah: "weni?" gal: "Ih, bhada(5) grayyib." u ham yamsun 
ysiddun nfusaham u yanglun xawiyyaham alii hu / ilya ma jaw 
alxabra, lamman jaw alxabra gal: "usbru sufu tari, la 
thasbunni ya'ni inni raht 'ayifkam, ilyamni(6) siribt u 
tifattant likam sufu itari . hada tari tar inni ma digtah 
sufu itaril" bi' den yom innaham dibahham alju' , ma min / 
iddyar xluww. ma bah ahad. aldyar gtu' ma ba ahad mnannas . 
sadolaham jarbW u suwoh walkill y'ayyih innu ma yji ahad ma 
yji ya'ni lugmwitin balfum. dallaw yta'adon walkill: "uxdu 
ya flan." ham yi'tunu wgeidin ma' ham yigal~lu(7) tal 'umrak, 
yigal-lu sahhad ibin mxeimir. sahhad ibin mxeimir laffuh 
birimu abad hu asgar^ham laffu bbirlmu. ' ugub ma jaw 
ahalham wistirahaw 'ad-Zya'ni wzaru ya'ni birJm ya'ni 
mwihzam mitil ihzam/ , hah laffu balhizam lamman jaw ahalham 

1 Narrative imperative, 

2 -at. For retention of the -t see p.70. 

3 Ditto, 

4 mouta. In Arabian dialects the masculine plural of some 
adjectives has the ending -a, nounia "asleep". 

5 bhada "here", see p. 98-9. 

6 mni North Najdi, more normally minni . 

7 yigal internal passive, see p. 41. 



gal: "ya sllgan la thasbonnl , kaleit aljarbW illi antam 
' ateituni lu vmiddat 'asart ayyam hada Ijarhu' ill antam / 
yom 'ad jaw ahalham wistarahaw / hada Ijarhu* 11 antam 
txabrun nia digtu." sufu simat arrijal u shamlyyatham u 
ygulun tal 'umrak innaham gazaw 'ala jeis marratin tanyih 
innaham ygayyilun 'ala mazjlaham wiygaddun 'ala mgaddaham u 
y'assun 'ala m'assaham hijrat^na falga' ygulun ya'ni ma gad 
yinwisil almamsah masya hak alwagt hadak, ya'ni ha^a gissat 
issilgan u hi tmurtah tal 'umrak gasldtah bass ma 'arif. 



TEXT 6 (SHAMMAR) TRANSLATION 

There were, God give you long life, the Shilgan(l) and they 
were a raiding party against the Huwaitat. (2) And after they 
had captured the camels, the Huwaitat attacked them on horses 
(3) and captured them after a long battle. And when they 
captured them, O long of life, they stripped them even of 
their clothes, they didn't leave clothes on them. This was 
their companion, their cousin Jid al-Rubu' , the Huwaitat 
maimed him, in his leg, in his thigh and he said: "Oh my 
uncles, (4) gol I am a man who is going to die so you all go 
to your families." They went from his sight and were hidden 
by a hill and he said: "Hah, no by God, they've gone and 
left me. No, by God, they've gone." And he bound up his 
leg, it was broken, I mean the bone of it. They returned to 
him and said: "Rejoice for your mother. Rejoice for your 
mother." They came like a herd of camels to him, I mean 
running to him at the gallop (saying) : "Rejoice for your 
mother, rejoice for your companions." And they picked him 
up, O long of life, and brought a stretcher, like the bier 
of a corpse, for him and they walked about fifteen nights or 
seventeen nights and they were walking night and day. With 
them was Hudaib al-Sham *Abacli. He was their leader, 'Abacli 
ibn Falih the Shilazi.(5) 'Abacli, when they had rested in 
the afternoon, carried him, O long of life, two turns, he 
carried him for two turns, I mean, they call it two turns, 
for instance when they had carried him, all of them (once) , 
he, after they had rested, came and took the man a second 
turn. I mean, he went, yes and carried him twice. And they 



1 The Shilgan, a branch of the Sinjara Shammar. 

2 Huwaitat, a tribe of southern Jordan. 

3 Long range raiding was by camel, but the raided camp could 
counterattack after the raid on horses, which were faster 
over a short distance. 

4 Relatives on the mother's side, in general. 

5 Of the Shilgan; see also PHILBY (1922) p. 257 vol.1, who 
mentions him although he gives 'the name as Abaqili. 



were yoiina, I mean they were about, I mean, young, at that 
time. They were not old. They were all youths and when, 
God give you life, their loins were exposed and he began 
trying to cover himself he didn't want them to see him at 
all, they had no clothes on them. All of them had no 
clothes emd he covered his loins, covered his nakedness and 
was embarrassed. And he said, "Oh my brother / O / what was 
his name / O Mujaida* , O my brother, we are like you, look 
at our nakedness. All of them were naked. "I mean we have 
nothing on, do not be shyl" The result of it was that they 
went and, God give you long life, when they were dying of 
thirst, perishing of thirst, they came to a well and rested 
in the afternoon at this tree, dying on the point of death 
from thirst. Ghrayyib, the guide, Ghrayyib ibn 'Aizah, went 
from them, when he saw that they had gone to sleep he went to 
a hollow that he knew of / when he I mean before the time of 
the raid. And when he came to the hollow, neair it, it was 
full and when he came in to the hollow and he came to it, 
there was a slope with fine sand on it and he saw the water 
and went back on his tracks returning- He didn't taste it, 
by God, at all! And when he came and burst on to the place 
where they were sitting, he said: "Rejoice in the quenching 
of thirstl" and they leapt in joy. "Where is it?" He said: 
"Yes, here quite near." And they walked, pushing themselves 
on and carrying their companion who/when they came to the 
hollow, he said: "Wait, see my tracks, do not think that I 
went, leaving you and when I had drunk, I remembered you. 
See my tracks. There are my tracks. You see that I didn't 
taste it. See my tracks 1" Afterwards when hunger had al- 
most killed them, there were no / the lands were deserted, 
there was no one there. The lands were deserted, there was 
no one there, no people. They caught a jerboa for themselves 
and roasted it and all of them refused it, no one came. 
There wasn't a morsel for the mouth. They began competing 
with one another: "Take it O fulan," They gave it to a 
young boy with them who was called. May you live long, who 
was called Shahhad ibn Mukhaimir. Shahhad ibn Mukhaimir hid 
it in his loincloth. Not at all, he was the smallest of 
them. He hid it in his loincloth. When they had got to 
their families and rested, then / I mean his loincloth, I 
mean his belt, like a belt/ Hcih, he hid it in his belt and 
when they came to their families, he said "Oh Shilgan do 
not think that I ate the jerboa, which you gave me, ten days 
ago. This is the jerboa which you / they when they came to 
their families and rested / this is the jerboa which you 
know of, I haven't tasted it." See the honour and pride of 
the men. And they say. May your life be long, that they 
went off on another raid by camels a second tijne. And they 
rested where they rested, and had lunch where they had lunch 



and dined where they dined. (1) Our journey by foot, they 
say that that journey is not possible, the journey of that 
time. I meain this is the story of the Shilgan and the point 
of it is the gaslda. Long life to you, but I do not remember 
it. 



RUFAI • : POEMS AND SENTENCES ABOUT NOMAD LIFE 

The first part of this text was recorded, the rest dictated. 
It was obtcdned from an encampment of the Rufai' at the 
Hollandi Canal, northeast of Nasiriyya. The Rufai' had just 
come in from the desert after the end of spring and were 
encamped in groups of four or five tents at a number of 
places in the vicinity. This particular group were encamped 
near a village of Sudan marsh dwellers where they had the 
use of a well for their camels, which also grazed on the 
hamadhat in the vicinity. The dialect of the Rufai* showed 
features of the North Arabian type but also some of the 
characteristics of the periphery area. This was consistent 
with their position as bedouins of original Najdi origin 
with a long history of contact with Iraq and Shi'ite in 
religion. The text shows a great similarity to the dialect 
of the Ahl al-Shimal (Text 9) with the important exception 
that it shows the characteristic North Arabian form of the 
feminine suffix /-ih/ , while the Ahl al-Shimal text shows 
/~ah/ . The form /-ih/ is consistent with the tribe's 
Shammari connections- Sharamari informants regcorded the 
Rufai' and the related Hxamaid, Sa'da and Bu'aij tribes as 
members of the Sayih group, Shammar tribes who had gone over 
to Iraq in the past and taken the Shi'ite faith 



TEXT 7 

abarha(l) cinna 'ala yal mallih 
abasir binafsi cef attadablr 

'arrar birru sabiji fi mahallah 
birru susa ya *asir almasayTr 

1 abarha < albarha. 



dann addilul u mus'ab azzamll xallah 
uhutp arrisan bissififa 6ima tter 

dod alma'adi lazim nisillah 

nisdi 'an maghora u nigfud ibyillah 

u kill ma dabbar abari(l) gilna xer. 

ya bint ya sayim 'alic alia lannic tijlfin 
lamman nigul Ibniyyat alxer ruhi 

'ajrobha ilhalha lyi§pahun alba'arln 
ilnljrin tawali lliel hissu dibuhi 

amma linhedi mi^ii tal'a Ibasatin 
walla tafafihin 'ala yal muhi.(2) 



Sentences to do with nomadic life: 

1 almutar mutar issinial, wilfi'l fi'l iryal, walsel sel 
1 ymal . 

2 iddinya sahi wala bah gem, wilsar igbar nsammih 'ayy. 

3 srahat alaba* ir, lo gyab issamis rawwihat , lo sar 
insarat , issubuh . 

4 itla'aw lilbarr irja'aw liddirih, bassita nidhar . 
wahid yrawwid ' is^b yipla' arrawwad, lo sar wa liga yidul . 
(3) iddinya mahal u gahat ma-buh si. iddirih mihTlih. 

5 rabbu'at iddinya, nirwi may gadir, may Surba, 
nwarrid, "sllu rabi' ibsiru balxer," 

6 "ibsiru balxer. ibsiru barrabl* u sllu wintaklu," 

7 "abassirkum bah xer u bah ' isbin la ytui." 

8 irja'aw liddlrih. haddaraw sa^t ilfarat. inzalaw 
halna banaw ilbyUt, "ibnan ibsa' gita'na Iju' nrid acil u 
cay." (4) iydigg ighawih wiyyun almasayir yisurbun ighawih 
"hayyuh, hayyuhum! alia balxer antum!" 



TEXT 7 (RUFAI*) TRANSLATION 

Last night I was on a hill of troiable, (5) 
Thinking to myself what plans to meike. 

'Arrar,(6) feed my mare where she stands 
Feed Susa(7) O friend of the wayfarer. 

Bring forth the swift riding camel and leave the 

untrained difficult camels, 

1 abari < albari 

2 Compare timuh "it flows". 

3 yi^ul < yi^ull 

4 Mesopotamian; sahi in Najd. 

5 mallih literally "burning heat"* 

6 'Arrar, a man's name. 

7 Susa, the name of the horse. 



And put on t-ho hAad-stall with the tassels resembling 

[the feathers of] a bird. 
We must carry off the herds of the enemy 

We leave the small camels and take the best 
And whatever the Lord brings we accept. 

pious girl, why by God do you wait? 

When we say with good intention, go! 
Her only failing (1) is her family who slaughter camels 
[for the guest] 

And the coffee pestle which rings late at night. 
As for her breasts they are like the buds of a garden, 

Or like apples on a well-watered hillside. 



Sentences to do with nomadic life: 

1 The rain is the rain of the north, (2) the deed the 
deed of men and the carrying, the carrying of camels. (3) 

2 The weather is clear and there is no cloud. If there 
is dust we call it 'ayy. 

3 The camels have gone out to pasture. If it is in the 
evening, we say rawwihat, {^) if we say nsarat{4) that is in 
the morning. 

4 They have gone out to the desert. In the winter we go 
out. One person goes out to scout for pasture. He, the 
scout, goes out. If it happens that he finds nothing, he 
stays [until he does find something] . The land is dry and 
in drought, there is nothing there. The dira is in drought. 

5 The land is covered in grass. We drink water from the 
pools, drinking water- We bring the flock down to drink. 
"Move campl It is spring, rejoice in the good fortune." 

6 "Rejoice in the spring. Rejoice in the good fortune. 
Move camp and trust [in God] 1 " 

7 "I bring you good news. There is good fortune and 
there is grass which is not far off." (5) 

8 They have come back to the camping ground. They have 
come down to the river Euphrates. Our families have dis- 
mounted and pitched the tents. "Pitch the tents quickly (O 
women!) Hunger has broken us. We waint food and tea!" He 
pounds coffee and the wayfcirers come in and drink coffee. 
"Greebing to him! Greeting to them. (6) God keep you well." 

1 'a^rbb "a failing" here used ironically to mean virtue, 
as the poet then lists various signs of generosity. 

2 The best rain is thought to be brought by the north wind. 

3 Carrying of the camp equipment which is loaded on camels. 

4 Different verbs denoting movement of flocks. 

5 Or perhaps "which will not last long". 

6 In greetings formulae the person addressed is often re- 
ferred to in the third person. See also INGHAM (1976) 
p. 75. 



SHAMMAR (lyiAS'UD) : GASIDA FROM THE BANI HILAL EPIC 

The following gaslda was recorded from Shaikh Ahmad al- 
•Allawi of the Mas'ud. The Mas'ud are descended from the 
As lam branch of Shammar settled around Karbala. The gasfda 
is part of the Bani Hilal epic, but shows the main features 
of the dialect, namely the Shammar i suffixes of the third 
person singular /-uh/(m.), /-ah/(f.)- Elsewhere on the tape 
the suffix /-an/ for /-ni/ (1st s.) occurs. However the 
other main North Arabian characteristics did not occur in 
this dialect. It constitutes a form similar to that of the 
other Euphrates bedouin, but more clearly assimilated to the 
Mesopotamian type. My thanks are due to Sahib *Ali of 
Hilla for obtaining this tape for me. 



TEXT 8 

gal: 

ijena 'ala ras ilwa'ad pinna whimyar. 

hinna talatin wa nzud zod zayid. 
u humma talatmiyya kamlln ili'dadi 
u'asirtin min rah' i talligaw rus xelahum (sirdaw) 

u 'aslrtin min rab'i haf^In issahayid. 

(wugfaw *al hiyad ^ola) 

u 'asirtin min rab'i xallaw izzan bisdur il'ida 

cahasTm ilwnjayid* 

wuhgin ta'anni wana mslh ilgeruh 

u xalla ddiri' fjambi bijayid* 
xayyal himyar u bismu lani 'arfuh 

yinxun wen wuhig wenu bil ' away id, 
wuhgin ta'anni wana wsih ilgeruh 
u gamat ilxadra tijulib b* idditah ' alayy . 



(ilxadra frusuh) 

u xallatni casann 'ajUzin 'ala Iga' bayid, 
(assann ajjirba I'atTga) 

fazzet wilya xayyalin yinha Ixel 'anni, 

yinhah cima selln tinhah innifayid, 
'afyg bin ixiyyin tana 'ind xaluh 

^tq[ri mirta gaydin ibn gay id* 

(sur ibifi gayid hada rain bini hlal) 

TEXT 8 (SHAMMAR MAS 'TO) TRANSLATION 
He said: 

We came to the appointed place, ourselves and Himyar.d) 

We were thirty men or not many more. 
And they were three hundred or not less . 

Ten of my companions had loosed the reins of their 

horses . 

(they had fled) 

And ten of my companions had held their council 

(they stood aside, in neutrality) 

And ten of my companions left their lances in the breasts 

of the enemy [which shattered] with the brittleness of 

burnt twiys [as on a fire] . 

One called Wuhig struck me while I was engaged with 

another, 

and left my coat of mail ripped in shreds on my side. 
[He was] a horseman of Himyar whom I did not know by name. 

While the enemy called out "Where is Wuhig, where is 

the heroI"(2) 
Wuhig struck me while X was engaged with another. 

And Khadhra was tumbled over on me with her trappings. 

(Khadhra was his mare) 

1 The ancient tribe of southern Arabia, the enemies of the 
Bani Hilal before their exodus to North Africa. 

2 The custom was to call out the name of a hero in a battle 
as a rallying cry naxwa, hence yinxun; 'awayid "heroic 
qualities". 



And left me like an old woman's wdter skin deserted on 
the ground. 

(a "shann" is an old water skin) 

When I recovered, lol a horseman was turning the horses 
away from me. 

Turning them away as a sand dune separates a flood. 
Bravo for a nephew of mine who turned back to save his 
uncle . 

I saw that it was a descendant of Gayid son of Gayid.(l) 

(that is Sur ibn Gayid of the Bani Hilal) 



1 Gayid ibn Fayid ibn 'Amir, the grandfather of Abu Zaid, 
MUKHLIS (1964) p. 141. 



AHL AL-SHIMAL: THE STORY OF IBN JASH'AM AND IBN 'ARAI'IR 

This text was recorded from a family of bedouin encamped at 
Umm al-'Aish, a well to the north of Kuwait town. They 
would not tell us what tribe they were from but only that 
that were Ahl al-Shimal "people of the north" . Their speech 
identified them as nomads of the southern Euphrates area and 
was very similar to the idalect of the Hvimaid and Rufai' 
interviewed later in the area of Nasiriyya in Iraq (Text 7) . 
In the same area were also families of Shammar and Beini 
Khalid, altogether about twenty tents in all. These were all 
sheep herders. One Najdi informant from Midhnab in QasTm, on 
hearing this text, said it was the speech of sbUyan "sheep 
herders" from the north. However the phaflri informant re- 
gcirded them as mintifij "bedouin" of the north. This is 
illustrative of the vague nature of the designation "bedouin" 
as applicable to these northern nomads. 



TEXT 9 

yuJbu granizn, yigullak ibin imbed lu indu Ixib'abd wal'abd 
timallak ibxat^ra u tunis buwwa ssex ^ar bxa^ra wal'abd 
wakkllub btunis u youm innihum wakkilub ya tuwil al'umur, 
istaShal assex ugam yaxid ^iblha w minlba, wastasyaxa sex. 
ibin i're'ir ya tuwil il'umur, bak aljas'am yintib xaryiyya 
(1) kill sinab min al jas'am^ youm in rah-iu ya tuwil 
il'umur a^ari yintih ' isrin lera, ibin imbed kill sanab,(2) 
u yannabO) ibin imbed issex u rab lil'abd u sayyar *alal 
'abd u liga I'abd saglitu muxrita nas ti^bab, nas titbax, 

1 xaryiyya for xarjiyya, 

2 sanab "year". Three lines above the form is sinab, this 
is variation between North and Central Arabian forms, com- 
pare Shammar sinab, Dhafiri sanab, Shammar sinag, Sudair 
sanag "side". 

3 yannab for jannab. 



nas tinfax u *atit-aj.±ciii, Aa^a ^^i^tt ayyam ya tuwil 
al'umur, akrumu hal 'abd, akrumu IxamsTn lerah u cisah u 
halla-bu u rah ilbalu, warr 'ala ssex 'airnn al-'abd. youm 
inn yarrah(l) ha ssahan, sahan ibin i're'ir ya tuwil al'umur 
u galat addira u glipaw ham(2) ma'zumin, galat aljas'am hu 
wiyyahum. u gal luh ibn i're'ir: "ya bin jas'am ham sift 
wahid akram minni?" gal "Jbillah la tilhag la tilit wa la 
rub' min 'abdak." gal: "minu hna'?"(3) la walla hadrin 
il'abxd. gal "tigguh balhadid?" baljas'am, arbu-^aw kj jas'am, 
hattoh balmudlf. ehl gal: "hinna yo inn xaryiyyak(4) mrabba' 
'alena, alxaryiyya yo(5) nwaxxir rasak." irkubaw hirwitah 
tamanin xayyal, al'abd ila nigal iddalla ma yintiha 
balyisar, alfinyal, alia balyamin, u youm inn ya tuwil 
al'umur hawwalaw 'indu, la wallah sawalf aljas'ami killhin 
wkad* ha^a ibin i're'ir sahab assef yabi/yirTd(6) yidbah 
hal'abd, ja' id wara ddlal , nas tidigg u nas ti^bah u nas 
tinfax, hada ya tuwTl al'umur ishab assef u huttu jiddamak, 
(7) wa ddiwan ja'din 'indu, gal ya tuwil al ' umur "ana arid 
minnak gasTdten, u rasi ' alek halal," 'indu walad ismu kleb, 
ma sammah ger dak al yom u hu rajjal . gal : "ya kleb ya 
wlidi, 'atni rrubbaba!" intah arrubbaba ya tuwil al'umur 
u gam yashat-bah al'abd, gal: 

"nattet ras imgayyir u sift azzuwal u jilib sex sayyar, 
miyat hala bassex hu walmasayir 

albunn yitbax walbalast imhayyal 
wassix yir'af idnu balgarajTr 

In sawrin(8) bah cIs ma hu m'ayyar 
maydu' jiddam annisama ta'amTr 

ana lo 'ayyironi b'amami manl m'ayyar 
li xawal u li ydud masahlr. 



siddak ra'ani warakj^) ma gilit(lO) ya kleb 
u la gilit subb annar ya mujid addalla 

1 yarrah fbr jarrah. 

2 ham "also" Mesopotamian. 

3 hna Mesopotamian. 

4 xaryiyyajt < xaruiuyatk. One would expect xaryiytak. 
This may be the influence of neighbouring Central Najd 
dialects. 

5 yo "either ... or". The normal Mesopotamian is lo, 
Arabian ya". This represents a synthesis. 

6 yirTd/yaJbi "he wants". Here first the Mesopotamian then 
the Arabian lexemes are used. 

7 ishab assef u huttu jiddamak "draw the sword and put it 
in front of you!" Narrative imperative. 

8 sawrin nunation. 

9 wara used in negative questions for "why" . 

10 gilit < gilt. The Mesopotamian anaptyctic vowel. 
See P.60-1. 



ya m'ayyis alyitman hum walmahadTd 

ya walad min sar al'asa tal^illah 
ticfi mahalib u tij'ld mahalib 

u cabdin tyabbisah u cabdin tibillah 
iriani nihetak ya jilJl il'adarib 

lo tistihi mant hawi attib killah" 

'af 'innuh u akrumu haddTrah. tlslam u ti'is yubu ganim. 



TEXT 9 (AHL AL-SHIMAL) TRANSLATION 

Oh Abu Ghanim(l) he says to you(2) that Ibn MuhaidO) had a 
slave and the slave... He [ibn Muhaid] took possession of 
Khadra{4) and Tunis. He became the Shaikh at Khadra and he 
entrusted the slave with Tunis. And when he entrusted him 
with it. Oh long of life, the Shaikh [i.e. the slave] became 
powerful and began taking DhabTha and Manlha. (5) Ibn 
'Arai'ir.. . , (6) Oh long of life, the Jash'ami [Ibn Muhaid] 
used to give him a stipend every year from the Al Jash'am. 
(7) You see he used to give him twenty liras, that is Ibn 
Mvihaid, every year. He [Ibn 'Arai'ir] avoided Ibn Muhaid, 

1 The story was addressed to a member of the audience. 

2 "He says to you" a conventional way of beginning a 
narrative or story. 

3 Ibn Muhaid is cast here as the Shaikh of the Jash'am 
(Qash'am) see p. 20. The clan of Ibn Muhaid are however 
shaikhs of the Fad'an of 'Aniza. See GLUBB (1978) p. 155 
for a further story of Ibn Muhaid. Hereafter the name is 
dropped in the narrative . 

4 Khadra and Tunis. The narrator uses these as purely myth- 
ical names. In fact Khadra is an epithet of Tunis, Tunis 
al-Khadra, "Tunis the fertile". He has imported these 
names from the Bani Hilal stories and uses them to symbol- 
ize the great extent of the power of the Jash'am. 

5 Dhablha and Manlha, a system of tribute in kind and hospi- 
tality exacted by powerful shaikhs of the Euphrates area; 
see DICKSON (1949) p. 443-4. 

6 Ibn 'Arai'ir, the shaikhly house of the Bani Khalid, pre- 
vious rulers of Kuwait and al-Hasa; see also p.65f above 
for the dialect of the Bani Khalid. 

7 Al Jash'am (Qash'am),an important confederation of the 
middle Euphrates comprising the tribes Qash'am, Humaid, 
Rufai*, Bu'aij and Sa'da and sometimes referred to as the 
Ghizya. In the 18th century they controlled the grazing 
lands west of the Euphrates between Hit and Samawa. Later 
in the 19th century under pressure from the Shammar and 
later the 'Aniza they moved south and the H\amaid and 
Rufai' joined the Muntafiq. OPPENHEIM (1952) 1-2, p. 408-13; 
AZZAWI (1956) IV, p. 52. 



the shaikh, and went to the slave and he called on the slave. 
He found the slave enjoying himself. Some people were 
slaughtering [sheep] and others cooking and others pounding 

[coffee beans] and the gift of God! (1) he took [stayed] three 
days. He took three days, O long of life, and the slave gave 
him a gift of fifty liras and gave him a gift of clothing 
and made him welcome and he went back to his family. [On the 
way] he visited the Shaikh the uncle [i.e. master] of the 
slave. And when he took it away, the food, the food of Ibn 
'Arai*ir(2) [i.e. after eating] and they went in to the town 
... and they also went in as his guests - the Jash'am went in 
with him - Ibn 'Arai'ir said to him "Oh Ibn Jash'am, and have 
you seen anyone more generous than me?" He said, "Yes, by 
God, you do not reach a third or even a quarter [in generos- 
ity] of your slave". He said "Who is here?" No, by God, 
the slaves were all present. He said "Chain him up, the 
Jash'ami". They chained the Jash'ami and imprisoned him 
in the guest-house. Yes. He said "Either we will multiply 
your stipend four-fold, . or we will remove your head." They 
mounted up, approximately, eighty riders. The slave, when 
he takes round the coffee-pot, doesn't pour coffee from the 
people on the left, but starts from the people on the right. 

(3) And when they came up to them. No, by God, [they saw 
that] the story of the Jash'ami was all true. Ibn 'Arai'ir 
drew his sword wishing to kill the slave. He was sitting by 
the coffee-pots aind people were pounding coffee and others 
cooking and others blowing on the fire. He, O long of life, 
drew the sword aind put it in front of him, and all the dTwan 
were sitting in front of him. He [the slave] said, O long 
of life, "I want from you [to let me recite] two gasldahs, 
and then my head is lawful for you [if you still want to re- 
move it]." He had a son named Kulaib, whom he had not 
called [in public] other than on that day, although he was a 
man. He said "O Kulaib, my son, give me the Rababa [viol]!" 
He gave him the Rababa, O long of life, and the slave began 
to play on it* He recited: 

"I came over the hill at Mugayyir and saw the figures in the 

distance and the well of Shaikh Sayyar. 

A hundred welcomes to the Shaikh, him and the guests. 

1 An expression of wonder at generosity or plentif ulness . 

2 At this point the narrator corrects the names of the char- 
acters in the story. It is Ibn 'Arai'ir, not Ibn Muhaid, 
who is the owner of the slave and Ibn Jashfem the dependent. 

3 The correct way to pour coffee is starting with the guests 
on the left of the host. The significance of it here is 
not plain. 



The corrtjc L-ccxr^o euro r-oas-t-ing and the coffee pot has 

been prepared with cardamon. 
And the edge of the roasting iron rings against the 
hearth-stones (1) 

He has a tobacco box (2) with a tobacco pouch in endless 

supply 
Thrown down in front of the heroes for them to replenish 
their pipes. 

If anyone insults me by my forebears, I am not insulted. 
I have marriage-relatives and ancestors of great renown. 



Bear up, why didn't you tell me Kulaib, 

Why didn't you say to light the fire, O bringer of 

the coffee-pot . 
Oh he who provides for orphans and prisoners , 

O son of he for whom his staff is a third (3) 
You knock over one milk bowl and s^t up another (4) 

And you make the heart (5) of one n!an dry and moisten 

the next. 
I did not forbid you, blameless one. 
If you are shy, you will not attain all virtue." 
[generosity] 

He [ibn 'Aral'ir] forgave him and gave him that whole country 
as a gift. Live in health, O Abu Ghanim. 



1 The word garajlr was not known to my informants , but 
the sense seemed to be as above . 

2 Tobacco and coffee were in the old days the great luxuries 
of the desert and always in short supply. 

3 The meaning is obscure. One suggestion was that he had 
only one son and that he, the son and his staff were three, 

4 A sign of generosity. 

5 Literally "liver". The phrase signifies taking care of 
the needs of guests- 



TEXT 11 



'AMARA: THE STORY OF MUGHDAD 

The following is the text of a story recorded from an Albu 
Muhammad informant in Basra in 1971- His dialect, however, 
is not completely typical of the *Amara area. It can be 
classed as rural southern Mesopotamian and is quite similar 
to the dialect of the Kut Sayyid 'Anaya informant- It con- 
tains some examples of the nomadic syllabication type, i-e. 
/glubo/ t /tubaraz/ t /taharah/ , /galab/ , etc- , also /xalla/ 
rather than /xallT/ for "let him!" The text shows hesita- 
tion between /y/ and / j/ as the reflex of / jxm/ although 
one would expect /z/. The occurrence of /yahu/ "who", /ca/ 
"whati" and /dass/ "to enter" mark it as "southern" as 
defined in this study. The story is an example of a fairly 
widespread type of narrative common both in Iran and Iraq 
among both Persians and Arabs and contains reference to 
various legendary figures including Amir Hamza, Aswad al- 
Kindi, phahhak, and Kisra (Khosrow) the Emperor of 
Achaemenid Iran. These stories, which are common to urban 
and rural populations, are often told by wandering story- 
tellers and Derwishes, and are also available in book form. 
They represent a stage of removal from the sphere of nomadic 
existence into the more general Middle Eastern sedentary 
society. The narrative however ends with the theme common 
also in the Bani Hilal stories, /tassaw hukanhum u misaw 
ger mukan/ "They spread over that land and moved on to 
another place," harking back to the nomadic way of life. 



TEXT 11 

salfa ya'ni mil ilmugdad waswad ilkindi 'ala mud bitta / 
hassa ahci? / aku fad wahid Isma jabir iddahhak jabir 
i^^ahhak ' inda bnayya hasna, bilhisin kamila tamam. lakin 
doli mahhad yizzawwajha, illi yizzawajha illi yiglubha 
bilharub yalla tharub hiyya wya, ala galabha hiyya 



tizzawwija^ ba*dien tiji ' alieha I'alam min b'id min 
ilajanib min kill bukan ijun 'alieha illi ygulbunha, 
millies? hiyya hasna hasna killis. ala iyyi 'alieha hay 
ilmlieha Hi yharba witkassif wujihha, min hisinha iytih, 
yitih iddiss 'alie wiytlh hiyya dgulba. ictll aku ' idhum 
ibin 'amha isma ilmugdad, ilmugdad huwwa ra'i bilganam 
yisrah iybawi' iysuf il'alam haya. yahu lyiji 'alieha 
dgulba. ba'dien rah lamma galha "a yumiaa ana arldic tittini 
fard ihsan aruh aharib bitt ' ammi ilmayasa walla aruh 
axi^ha liyya mara azzawwajha," gatla umma. "inta wenak u 
wehha? hay idgulbak witturhak witkitlak." galha: "la inti 
ma 'aliec, ana aglubha," rah lubuha. galla: "ya jabir 
arid bittak ana aharubha, wala aglubha ana axi^ha," galla: 
"ruhi" 'alma rah 'alie wut^arah wiyyaha wil'alam itfarraj 
'aliehum minna wminna bil-alaf bissuguf yitfarrajun ha^a 
galabha. min galabha, nabb abUha hada jabir. gal: "ana ma 
aptlkiyyaha," "yaba issabab iriattlnlha? lies mu ana 
glabitha?" g^l: "ana ma atfikiyyaha alia tyibilha sadag. 
sadag idylhilha." (1) "yaba sinu sadagha?" galla: "arFd 
arba'In / arba' miyt naga. arba' miyt jimal mmlaswad, 
arba' miyt jimal mnil abyad, warJd mhammilat kilha min 
snayi' musirf thammilhin, ' warld ittaj mal cisra." gal: 
"ma yxalif ana ajTbhin." hay wen iyhassilhin? b'Td iddarub 
'alie. galla: "bass tadinni fursa, middat sahren ana 
ajibhin," ha^a rah, liga ha^anni innug 'id fad wahid, ya'ni 
faris kamil / eh / wism ilfaris 'ali ilfaris ittani ilwayyah 
isma Ihamza. galhum: "xallu hay illadi ' idkum wilju 
barwahkum la tmutun. amawwitkumi" galola: "inta 
tmawwitna?" gamaw galaw: "sldn itmawwitna~nta? wilak(2) 
ihna nmawwitak." galhum: "la maku, ca ana wyakum ilharub." 
taharab wiyyahum. min taHarab uyahum, ba'dien huwwa glubo / 
gulbo,(3) tali galaw: "inta minu waddak 'aliena?" gal: 
"walla ana mahhad ms^addini 'aliekum lakin ana jiet 'ala 

mud (4) sadag ilbint 'ammi ilmayasa . walgalbatni " 

galaw: "'ays imn iyyJlak, xidhini" axadhin ba'dien yiruh 
yiji ' al ittaj. yruh iyyib ittaj mal kisra wiyji 'alie. 
yimsi yom yomen tlat ayyam ma wusal. biddarub liga fad 
wahid u isma abu Ixamsa, mcattifa fad wahid staf(5) u bitta 
yamma. yrid yikitla wyaxid bitta. hada ija 'alie, galla: 
"inta lies imcattif hada witrTd taxid bitta wtikitla?" gal: 
"inta ya nialtak hi? ana ard akitla waxid bitta," taharab 

1 tyllbilha-dyJbilha again hesitation between sedentary and 
nomadic types, the sedentary type dyibilha shows assimil- 
ation of the prefix t- to the following y. 

2 wilak, wilic, etc. exclamatory particle - 

3 Hesitation between nomadic and sec^entary types; see 
p. 51-3^ 

4 'ala mud "because of", a Mesopotamian characteristic. 

5 staf for ctaf. 



huwwa w^ah^ tubaraz huwwa wyah bilbaraz, qutil(l) /eh/ 
qutil dak. f^j^j^ /j^ga mnilbadid, ^galla: "yalla, xid bittak 
inta wruhi" galla: "bass inta wen rayih?" galla: "ana 
rayih a jib ittaj mal kisra," rah wusal ilwlaya mal kisra, 
galla: "^inu^inta trld." galla: "arid ittaj," galla: "inta 
ma attik ittaj. inta bwahdak attJk itt'aj lo wiyyak 'askar?" 
galla: "la bass anai ana wyakum ilharub." jarraw 'alie 
'asakir. yahaw liywaddun 'alie ykitla: "yaba i^tuh ittaji" 
attoh ittaj, attoh-^ilha. min yab ittaj wija, aku ' idhum 
sabi' mahbiSs bhadiqa, issabi' hada min yxallu 'alie, ykitla, 
nabb 'alie Iwazir. galla: "issabi' , lieS ma thaddi ssabi' 
'alie wkitala? lo haddfn 'alie ssabi' wkatla ahsan willa 
ttTh ittaj." gal: "hiddu ssabi'i" haddaw issabi' 'alie. 
tiba'a ssabi' tubaraz wiya ssabi' utubra(2) bissief. mat 
issabi'. eh mawwata. galla: "ta'ali" galla: "hah?" 
galla: "inta mawwatt issabii?" galla: "ehi" galla: "hada 
issue mu mnissabi' . issue min ilwazir." gal: "hallu 'alie 
balkit itkitlai" jab hay wija ' ala bitt 'amma. liga bitt 
'amma mzawwijha abuha Iger wahid. galla: "yaba inta slon 
zawwajitha Iger wahid? mu inta gilit jibilha sadag u 
xidhai" galla: "eh inta butet u ma jiet u zawwajitha Iger 
wahid." iyyi daka ba'adha ma m'arsa. eh. mzawwija lakin 
ba'ad ma m'arsa. ba'ad fad yomen t'arris. gallola: "wiyyak 
ilharub. yalla ntlkiyyaha . " taharab wiyya abuha kital 
abuha. eh. 'arras 'alieha. sarat marata xallaf minha jhal 
itnien. uba'dien hadola tassaw bukanhum u misaw Iger mukan. 



TEXT 11 CAMARA) TRANSLATION 

A story, I mean of Mughdad and Aswad al-Kindi(3) about his 
daughter / shall I speak now? There was once a man called 
Jabir al-phahhak(4) who had a beautiful daughter, perfect in 
beauty* But nobody could marry her. Only he who could 
defeat her in battle could marry her. If he fought with her 
and if he beat her, she would marry him. Then all the world 
came from afar, from other nations, from everywhere, they 
came for her, those who sought to defeat her... Why? 
Because she was beautiful. Very beautiful. Whoever faced 
her, this beautiful one and wished to fight her, she just 
uncovered her face, and he would fall unconscious from her 

1 qutil, Classical borrowing. 

2 Imperative for narrative past. 

3 Aswad al-Kindi, who does not in fact appear in the story. 
Kinda was an Arab kingdom of Central Najd before the time 
of Muhammad. 

4 Jabir al-Dhahhak is borrowed from the Persian pre-Islamic 
legends. Zahhak Mardush (serpent-backed) was one of the 
enemies of Rustahm. The name Mughdad is also Old Persian 
signifying "Given by the Magi". 



beauty. He wouia fail and she would come in and conquer him. 
There remained only her cousin, whose name was Mughdad. 
MughdSd was a shepherd working with the sheep. He watched 
and saw all this multitude of people, whoever came was con- 
quered. Then he went to his mother and said: "Mother, I 
want you to give me a horse, so that I can fight my cousin 
Mayasa, and I will take her as my wife and marry her." His 
mother said to him: "Who are you to think of your cousin. 
She will overcome you and throw you down and kill you." He 
said to her, "No, do not concern yourself. I will beat her." 
He went to her father and said to him: "Oh Jabir, I want 

[to marry] your daughter. I will fight her and if I beat 
her I will marry her." He said: "Go then!" When he went to 
her and wrestled with her, with the crowds watching in their 
thousands here and there and on the roofs of the houses, he 
beat her. When he beat her, her father Jabir jumped up and 
said: "I will not let you marry her." "Why [exclaimed 
Mughdad] Haven't I beaten her? I " He said: "I will not give 
her to you unless you bring her a dowry." "Well what is her 
dowry?" He said: "I want forty, no four hundred female 
camels of the black, four hundred white and all of them 
carrying goods of Egyptian manufactxire. And also I want the 
crown of Kisra." He said: "All right, I will bring them." 
Where was he going to find these things? The road was far , 
but he said: "Just give me two months time, and I will bring 
them." He went and fo\ind these female camels with a man who 
was an experienced and valiant warrior. Yes, whose name was 

'Ali.(l) And the name of the second warrior who was with 
him was al-Hamza, (2) He said to them: "Leave those things 
which are with you and look to yourselves unless you die, 
for I will kill youl" They said to him: "You will kill 
us!?" They rose and said: "How will you kill us? We will 
kill you." He said to them: "No, this will not happen, now 
let us fight." He fought with them. When he fought with 
them, they beat him. Then they said: "Who sent you against 
us?" He said: "Well, no one sent me against you. But I 
came for the dowry of my cousin Mayasa. And ... ."(3) 
They said "Long live whoever meets you, here take them I" 
He took them and then went to get the crown. He went to 
bring the crown of Kisra and come to him. He travelled for 
one day, two days, three days. Still he did not arrive, 

1 'Ali the son-in-law and nephew of the Prophet and Hamza 
his uncle were champions of the faith in the eeurly days 
of Islam and were later adopted into the mythology of 
the Iranian people under Arab domination. This later 
became part of the folklore of the Shi 'a populations of 
Iran and Iraq. 

2 See fn.l above. 

3 The tape is unclear at this point. 



On the way he met a man railed Abu 1-Khamsa, who had been 
tied up by another man and whose daughter was beside him. 
The other man was going to kill him eind carry off his 
daughter- He said to him: "Why have you tied up this man 
and why do you wish to kill him and carry off his daughter?" 
He said: "What has it got to do with you* I am going to kill 
him and carry off his daughter." He said: "Leave him emd 
come and fight with mel" He fought with him. He fought a 
duel with him. He was killed. Yes. That other one was 
killed. He untied the chains of the captured man and said: 
"Go on. Take your daughter and gol" He said: "But where 
are you going?" He said: "I'm going to get the crown of 
Kisra." He went and reached the land of Kisra. He said to 
him: "What do you want?" He said: "I want the crown." He 
said: "I won't give it to you. Should I give it to you while 
you are on your own or if you had an army with you?!" He 
said: "No, there is just me alone! And there is war between 
us." They brought their soldiers against him, but whoever 
they brought against him, he killed. The King said: 
"Quickly give him the crown!" They gave him the crown. They 
gave it to him and he came away. There was a lion kept cap- 
tive in a garden. This lion killed anyone he was set on to. 
The wazir(l) jiomped up and said: "The lion! Why don't you 
set the lion on to him so that he kills him." Is it better 
if you set the lion on him and he kills him or that you give 
him the crown." He said: "Loose the lion!" (2) They loosed, 
the lion on to him. The lion followed him and he fought 
with the lion and dealt him a blow with the sword. The lion 
died. Yes, he killed him. He [the King] said to him: 
"Come!" He said: "Ha, what?" He said: "Did you kill the 
lion?" He said: "Yes!" He said: "The fault is not with the 
lion, but with the wazir." He said: "Go to him and perchance 
you will kill him." He brought this one [the King] with him 
and came back to his cousin. He found that his uncle had 
married his cousin to another. He said to him: "How did you 
marry her to another. Didn't you say, 'Bring for her a dowry 
and take her!'" He said: "Yes, but you were away a long time 
and didn't come so I married her to another." That other one 
[the groom] came and [they found that] she was married, but 
the wedding was not yet consummated. They were to marry in 
two days time. They said to him: "Come and fight and then 
we will give her to you." He fought with her father and 
killed him. Yes! He married her. She became his wife and 
he had two sons by her. And afterwards those people spread 
all over that country and then moved on to another place. 

1 Notice the character of the wazir or "minister", com- 
pletely absent in the bedouin texts and in the Kawawila 
story . 

2 lit. "Loose him, the lion!" 



TEXT 12 



KUT SAYYID 'ANAYA: LIFE IN KUT SAYYID 'ANAYA 

This text was part of a taped conversation with a young boy 
called Sa*dun who worked at the University of Jundi Shapur 
in Ahwaz. His home village was near Kut Sayyid 'Anaya above 
Ahwaz on the Karun- He was from the Zuhairiyya, the majority 
of whom live near Nasiriyya and are counted as part of the 
Budur- His dialect and that of his elder brother was typical 
of the northern areas of Khuzistan and resembled that of the 
Bani Turuf informants- This is shown in the text by the 
occurrence of /a/ rather than /i/ in open syllables in such 
forms as /i^tagal/, /xa^a/ , /hanena/ , /garet/ rather than 
/istigal/ , /xida/ , /binena/ , /giret/ , The occ\arrence of /j/ 
rather than /f/ in /tij'id/ "you stay", /jirib/ "near" is 
also characteristic of the northern area and contrasts with 
the dialect of the Shatt al-'Arab. The North Najdi type of 
second masculine plural forms /intam, -kam/ also occurred 
elsewhere in this dialect- A high degree of Persian vocabu- 
lary is used in connection with government institutions. 
Interesting in connection with the Ahwaz-Nasiriyya link is 
the following poetic fragment: 

tila' , tula hilu rahi hawazi 

gitla "mnien" gal: "hawazi" 
gitla: "lasil mnien" . gal: "iminnasiriyya" . 

"He came forward, a man of good appearance and height with 
the look of an Ahwazi. I asked him: 'Where from?' He ans- 
wered, *an Ahwazi'. I asked him: 'Where are your roots?' 
He said, 'In Nasiriyya.'" This was given to me by my Mutur 
informant (see Text 16) who did not however know its origin- 



TEXT 12 

Ufa ^-(aji^tjjt) sawwasni 

^i_^^ maktub sawwasni min ahlay 
gareta ^ ^^j^j^ ^3^. »eni 

y^.*^^.ny-antl Iharamtlni min ahlay 
ana gai^jjr, ^ sacn ilgurba 

ana twulad^^ ibkut savuid 'anaua^ ana niirt^farax 'idd(l) 
uxuy. uxuy akbar min ' iddi , uxuy iya hna stagal 
biddanisgah(2) stagal ija lilahwaz, istagal ihna 
biddanisgah, ilhasil galli: "wakun tiyi *iddi," hu can 
' idda mara ba'ad hu mu m'arris iya bilhawaz, (3) gal: "wakun 
tij'id tigra daris ." agilla: "ma ayi" , u hay u dallet abci . 
cint isglr ilhasil ma ridit ayi innob bzur,(4) bzur yabni* 
yabni lahwaz u hattni bilmidirsa u hay milliklas(5) ilawwal , 
u garet hatta kaddet sisum. (6) ka^det sisum sirt gabul(7) 
kaddet tisdig talk' it min ilmidirsa, min tala'it istaglet 
hina biddanisgah, istaglet, can hina yomiyti sittin igran 
hassa. iddira jirib, tilt firsixat fog milhawaz. issugul, 
iugulhum zira'a hunta s'lr rajji luba, xob naxal la I hos 
'idhum, ' idhum ganam ' idhum sxul. hasilhum hilu. dira 
zhlriyya(8) u xob ham issina iya xadana zzod u hay, tayil^ 
ibyuthum, eh min izzod cinna hattin 'ala ssatt, ma taggna 
zzod hisanna fahan, tahan sinna minnak, sinna xob iddoula 
sawwa kumak(9) u hay, sinna hattena 'assafat hassina 
hattena 'assafat hassa banena bger makan, sinna, Ih ji^J^ 
ii^^at:f ' id'di ummi wuxuy ' iddi tilt xuwat u ' iddi ham uxuy 
dall ihnaka bil'arab. 



1 'idd < 'ind 

2 danisgah, Persian danesgah "university", 

3 hawaz dialect form for ahwaz , which also occurs. 

4 bzur, Persian bezur "by force". 

5 Persian kelas "class" . 

6 Persian sJsum "sixth grade". 

7 Persian gabul sudam "I passed (was accepted)". 

8 Note the incidence of I for e in zhiriyya, Corrmon in 
N-Khuzistan and 'Amara; see also p. 80. 

9 Persian kumak "help". 



A letter arrived which troubled me. 

A letter arrived which troubled me, from my family. 
I read it and the tears flowed from my eyes. 

O my world, you who have separated me from my people. 
I am a stranger dwelling among strange people. 

I was born at Kut Sayyid 'Anaya. I was a child there with my 
brother, my brother who is older than me. My brother came 
here and worked at the University. Anyway in the end he said 
to me: "You must come to stay with me." He was married 
[although] when he came to Ahwaz he was not married. He 
said: "You must stay and study." I said: "I am not coming" 
and all that and I kept crying. I was only a child. In the 
end I didn't want to come, then he brought me by force. He 
brought me to Ahwaz and sent me to school from the 1st grade 
and I studied until I got to the 6th grade and passed and 
got my certificate. I left the school. When I left I began 
to work here at the University. My pay here was sixty Qrahs 
a day. 

The village [that I came from] is quite close. Three 
farsangs above Ahwaz. The work, their work there is the 
growing of wheat and barley, watermelon. Date palms? No, 
there are none. They have flocks; they have sheep and 
goats. Their harvest is good. It is a village of the 
Zuhairiyya, and well this year the flood came and our 
houses (1) collapsed. Yes, because of the flood. We were 
encamped near the river and when the flood came our houses 
collapsed. They collapsed and we moved away from there - 
We moved away and well we encamped on the open ground. 
This year we have encamped on the open ground. Now we have 
built houses in another place. We moved off. Yes, near to 
the river. My mother and my father are now with me and 
three sisters, but I have also a brother who has stayed with 
the arabs [i.e. out in the country] . 



1 Probably reed-huts, which are easier to rebuild. 



GACHSARANi A CONVERSATION WITH AN OLD SAYYID 

This is the text of an interview with a lone Sayyid in a ham- 
let in the hills above Gachsaran. The inhabitants of neigh- 
bouring villages were Qashqai Turks emd Lurs and so he was 
living outside the Arabic language area, although Bani Turuf 
buffalo herders were also in the vicinity up-country from the 
main centres of their area. The Sayyid illustrated the story 
of his life with the words of a popular song. The use of the 
form /hana/ "here" is characteristic of badiya speech in 
Khuzistan, contrasting with /hna/ , the form of the Riverine 
Arabs. The text shows a number of examples of /T/ for /e/ 
as in Texts 12 and 14- 



TEXT 13 

la ma a'rif Hada 11 anta tgulha ihna ngul a'rid ibxidimtak, 
ngul nistigil nigdi nizra' s'lr, inta Sissawwi? e na'am 
anta tistagal bijjam'a. ana 'aysti sugli azra' , akrub, 
ahsid, alinrni hunta, ahiss bardi * adarri ahiss gi^ab abi' 
aylb astiri awaddi aylb, eh tigzar, (1) malti ana tigzar, 
hada sugli ana. winnoba a'ri^ ibxadimtak ygul: 

"ya wkawwira(2) wen itrid 

tarrat nazinna 
lirrlda ma yinpun 

kuffar ahanna . " 



1 tigzar Persian gozar "to pass". 

2 cf . kwar "pad used by women when carrying loads on the 
head". The pad, made of palm fibre, is put on the head 
then the load is carried above it. Therefore mkawwira 
signifies a woman with the kwar on her head. 



171 Chapter 6 (Text 13) 



tiftahim? hada tana wania 'aSlg, 'aslg farid mara. yat u 
ha* ad la huwwa yruii u la hiyya tiyi. parrat, iyat tarrat 
bilfirij. ya'ni ihna ngul firij, 'ajami ygul abadi walo 
aimna 'arabi ygul firlj yat tarrat bilflrij. sahibha hafha 
sadd 'aliha bit, gal: "imkawwlra wen trid tarrat nazilna 
lirrlda ma yintun kuffar hanna" tisma'? eh. "u bieni la 
bien ihway itwahhamlet u yiet siyriddni rdud," ya'ni 'ud min 
ilmahal tala'it. tala*lt u ylet. rihit yiet bilfari^ hana. 
tuwahbamit u ma agdar ariddan, ma agdar aridd ana warUhan 
lihali, hana ba'ad balasit. balasit wa ba'ad ma biya uruhan. 
tuwahhamit ma biyya aridd rdud waruh lihali. 

Interviewer: u maku 'arab gerak ihna? 

la bass ana. ana farid mara ' indi mal / -ham kirdiyya 
'ijmiyya ana ahli mal zietan mal amir almu^minln yay zayir 
millagazariyya u yiet hana mara xadet min ahil istit, 
ahalhumjjana canaw bkumbul, yiet hana. ba'ad balasit hana. 
ba'ad ma rihit. pallet, ih pallet fard uwkat issuf aruhan 
ihnak amurran ' alilahal ayi hkna. 



TEXT 13 (GACHSARAN) TRANSLATION 

No, I do not know this thing which you are saying- We say, 
I siibmit to you, we say that we work. We pass the time, sow 
seeds, barley. What do you do? Ah, yes, you work in the 
University. Myself, my work and life is that I sow seeds, 
hoe the ground, reap the harvest, collect the corn, cut 
rushes, winnow the corn, cut reeds. I sell, bring, buy, 
carry, take. Yes, it passes. My life passes. This is my 
life. And then I say to you, he [the poet] says: 

"O girl carrying a load on your head, where are you 

going? 
She passes through our settlement. 
The girl I want, they will not give to me, 
because my family are unbelievers." (1) 

Do you understand? There was a man who was in love, in love 
with a woman. She came away and then he wouldn't go [to see 
her] and she wouldn't come [to see him] . She passed by, she 
came, she passed through the village- I mean we say "firij" 
[village]. The Persians say "abadi" [village], but as for 
the arab he says "firij". Her lover saw her and composed a 



1 "Unbelievers" perhaps signifies Kawawila (gypsies) , 
with whom the Arabs will not intermarry. 



verse for h^r. He said: 

"O girl Carrying a load on your head, where are you going? 

She passed through our village. 
The girl I want they will not give to me 

Because my family are unbelievers." 

Do you hear? Yes. 

"And between me and my love 

I have got involved and come away and what can teike me 

back?" 

I mean, you see, from the place, I have come away and come 
[here]. I went and came for instance here. I became in- 
volved and cannot return. I cannot return and go to my 
family- Here then I have became involved. I cannot go 
back. 

Interviewer: "Aren't there any other Arabs except you here?" 

No, just me. I have got a wife from / Kurdish, Persian. 
My family are from Zaitan, belonging to the Commander of 
the Faithful. (1) I came as a visitor from Aghajari and 
came here cind took a wife from the people of Shutait. (2) 
The people were here at Ktmibul. I came here and got involved 
here. After that I didn't go. I stayed. Yes, I stayed. 
Sometimes, you see, I go there and drop in on the family and 
come back here. 



1 Signifying Sayyid ancestry, or perhaps "from Mai Amir 
(al-Mu'minin) " which is often used to mean the area of 
Zaitan, the eastern part of the former Ka'b realm. 
STOCQUELER (1832) p.91- 

2 Shutait, a tributary of the Karun in the northeast. 



TEXT 14 



BANI TURIJF: AN ACCOUNT OF THE TRIBES, DIALECTS AND 
OCCUPATIONS OF THE REGION OF HUWAIZA 

This text was recorded in 'Abbadan in 1969- The main 
speaker, Ya'gub Turufi (YT) , is a Shaikh of the Bait-Sayyah 
of the Bani Turuf , of the region of Khafayiyya, now renamed 
Susangard. He was in 'Abbadah as the guest of another 
Turufi (T2) at whose house the recording was made. Also 
there was Tahir Fadhili (TF) of the Bawiya. The speech of 
these informants was regarded as 'arab, i.e. "nomadic type" 
by my hadhar informant, although the only feature apparent 
as the text is transcribed is the use of /gad/ "over there" 
which is markedly "rural". In the final section Ya'gub 
Turufi imitates Mi 'dan speech with some success, the main 
distinguishing feature being the use of the negative parti- 
cle /'eh/. As befits his shaikhly status, Ya'gub uses a 
number of classicisms in his speech, namely /alladi/ "which" 
and /dalik/ "that" in place of the more colloquial /illi/ 
and /sLak/} also /minhet/ "because" alongside the more normal 
/min taraf/ , My own promptings have for the most part been 
omitted since the text makes perfectly good sense without 
them . 



'i'KXT 14 

YT ismi ya'gub ana min bani turuf, bani turuf issina 
zara'hum killis zien u ya'ni zira' athum 'ayd issina killis 
'ayid kafi, mahsulhum? la' i hunta wsi'ir u silib, lakin 
issina het kitar ilmay 'alThum ci^Ir sar, sar zira'hum silib 
ya'ni tiwman, min het tugyan ilmay wia sar hunta wsi'ir 
* idhum faqat timman sar, yzir'una bilihweza isimha, gabul 
isimha Ixafajiyya lakin hassa sammoha susangard, I na'am 
^ ala stut, satt u aku nahran iqasmun minna 'ala I'aradi, 
hiyya tinti I'aradi may, u ba'ad dalik i^a gall ilmay 



ysiddun ha'^« X^^^^ m^ t^sr^Uun may yruh liihnr^ ysidduna 
wlyxalluna 'ala SBilib yisgi issilib, lakin ibqillat ilniay, 
ida liday qalil ysawwun hunta wsi'Ir, ha^a 'ala makayin^ i 
na'am iddawla ntathum makayin, ilhor waqi' ben il~/ 
bilhidud sayir bien il'araq wa Iran. iHatt hiya fayih 
bilhor stut Iran bilhor sayrat wistut il'araq ham bilhor, 
Ibtarafen sayrat hada wa^a'iyyat zira'at bini turuf* wa 
awma zira* at xazray w iinana dolak gad bijjibal die issafba 
ha^ol ma * idhum silib faqat hunta wsi'Ir yzir'un, gad aku 
jabal gad min nahr ilkarxa, lakin zara'hum hunta wsi'Ir 
silib ma 'idhum, issilib bass * idna ihna, fi dastmisan 
wili'mara, 'asayir ili'mara ilimhaddidln ilhor ham fi'lan 
killa silib zar'in, lakin ihna ni'matna zayda xususan bini 
turuf ni'matna wayid zayda min taraf iddawla wayid sa'datna 
wayid antatna, makayin antatna, wsilibna utiimnanna 'idna 
wsi'Tr wayid ya'ni ilmann sitta twamin ilmann itmanya 
warba'Tn cllu bisitta twamin, i^a truh hinak arawikiyya, 
ilmilla tistiri ddawla tistiri itba' (1) issi tbi' 'ala si, 
tijjar yistiruna wiyxiznuna wba'ad d^lik iyyibun iybi'una, 
Ina'am anabir, (2) yaxdun ilawadim kilman ' inda ybi' u tali 
noba yqasmuna ybi'una wen ma yridun. madaris wayid 'idna 
xususan hnaka ya'ni iddihat(3) illadi aslan canat ilmadaris 
ma y'arfunilha kill dira biha madrasa, kill dihat biha 
farid madaris i^nien imxalliha biha ddawla m'allmin ham 
mxalliha wasayil wayid mrattiba, sipah danis(4) mxalliha 
sipah tarwij (5) ham aku hnak, mai^alan jinabak ida sarrafit 
ruhit ildastmlsan tsuf awwal nrawlk susangard min ba'ad 
bustan min ba'ad issuwari hay latraf allad^i hiyya 
bdastmisan . - , 

T2 nhacTk 'an bini turuf 'an illadi nidri bsattna hnak, 
wa ilia ihna hna suwagil , suwagll ihna bissarika, sex 
ya'gub w ana ya'ni illadi tahir fadili yixussna kamilan u 
sadlgna hada tagriban xamsa w'isrin sina u tlatin sina 
kamilan ladi yxus$na 

YT lakin bzaman sex xaz'al, ta'rif jinabak sex xaz'al 
gam ylaggut wen ma zenin, min kill ' a^Ira ylagguthum wen 
ma 'asira biha wahid zen ya'ni sija' ufahim, Sex xaz'al 
ycattirha binni'ma wiyjirrha ila, hadol iyjurrhum min 'idna 
Sex xaz'al u axadhum bilma' ruf, u saraw mn ahl ihna hassa, 
lakin mnen, ihna Hi ba'ad ' irfaw ' amamhum hadi siyasathum 
alingllz hay, wamma llisan kama 'idna, bani turuf hadol 



1 tba' perhaps the Class passive tuba'. This is the only 
example of the internal passive recorded and may be a 
classicism. 

2 Persian anbar "store house". 

3 Persian dehat "villages". 

4 Persian sepihe danes "Education core". 

5 Persian sepihe tarvij "Progress core". 



ilfog ygu'xLui "yTba", oyiak iiiaai Lfxdiyg llhor ygulun "ziba" * 
kama xazray u cinana ygulun "yiha". yxalliha swayy^ suwari 
uhayadir u sawa'id hadoli mal Iran hadoli sakint ilhor 
ha^oli ygulun "zTba" bilhor ' idhum duwab 
T2 ta'al ij'id ibbukanii 

TF ya'gub inta hnak bilhor slnu jjini mala ihci m'edi 
killisl 

YT jinina duwab, duwab nijla' . duwab 'idna nihllbhin 
wihna m'Isatna 'alihin(l) lakin issina bhet itt^l^ malhin 
'eb(2) yitla' minna w minna mlhtisrat billbyut ' indi 
tagrlban xamis sis (3) zaTnusat(4) wahissilhin basis mnilhor 
u'eJb ytil'an barra, bihin wlllid j^alata wilbajiat suwwal 
'eb bIhin Idam min ka^rat il'alaf mi ytil'an barra, ma 
' idhin dilla yruhan winhissilhin basis mnilhor nyibilhin 
algor sahaf lakin 'eb ysirhan. ger ilhasis nia ilhin * ilaj 
maku bass hada IhasTs, kill wakit marbutat bilbiet, 
TF ma thiddunhin 
YT la 'eb nhiddhin 
TF la ma yigdar ykammilha m'edi tamam la. 



TEXT 14 (BANI TURUF) TRANSLATION 

YT My name is Ya'gub, from the Bani Turuf. This year 
the harvest of the Bani Turuf was very good, I mean the crop 
this year was good and sufficient. 

Interviewer: Do you have date palms there? 

YT Their crop? No I Wheat and barley and rice. But 
this year because there was too much water, it became too 
much, their crop was rice, I mean rice. (5) Because of the 
floods, there was no wheat or barley among them, only rice. 
They sow it at al-Huwaiza (Dasht Mishan) . That is Susan- 
gard, its name is al-Khafajiyya. Before its name was 
Khafajiyya, but now they have named it Susangard. Yes, 
along the rivers, a river. And there are irrigation chan- 
nels by which they distribute [water] from it to the land 
plots. They bring water to the land. And then if the water 
is not enough, they dam up the river and do not let water go 
to the Haur- They dam it up and let the water go to the 
rice fields to irrigate the rice fields. But with the 
scarcity of water, if there is not much water they make 
wheat and barley. That is by use of agricultural machines. 
The government has given them machines. The Haur is 



1 'alihin for ' aliehin characteristic of 'Amara and N. 
Khuzistan. 

2 *eb negative particle used in Mi 'dan speech. 

3 Persian sis six . 

4 5ai?TUsit "buffaloes"; note the use of z for y. 

5 silib "the rice plant", tinman "rice as a foodstuff" 



situated betW^<»^ _,/ orv -fcKo l^<^r■<ao^c botwe©n Iraq and Iran. (1) 
The river flows into the Haur. The rivers of Iran flow into 
the Haur and the rivers of Iraq are also into the Haur. They 
are on both sides. This is the state of the Bani Turuf 's 
agriculture. But as regards the agriculture of the Khazraj 
and Chinana,(2) they are over there in the mountains, on that 
side. They have no rice just wheat and barley. Over there 
there aire mountains on the other side of the river Karkha. 
But their crop is wheat and barley; they have no rice. The 
rice is only here at Daht Mlshah and al-'Amara. The tribes 
of al-'Amara who border on the Haur, they also of course all 
sow rice. But here our luck is good. Especially the Bani 
Turuf , our luck is very good because the government has 
helped us a lot and given us much. It has given us machines. 
And we have our rice and much barley, I mean at six toumans 
to the mann. (3) The mann is forty-eight kilos, at six 
toumans. If you go there I will show you. People buy it, 
the government buys it. It is sold. One thing is sold for 
another. Merchants buy it and store it and after that they 
bring it and sell it. Yes [in] store houses. People bring 
it. Whoever has some sells it and then they divide it up 
and sell it, whenever they like. We have many schools, 
especially there, I mean, villages which did not even know 
what a school was, every village has a school. Every vil- 
lage has one or two schools which the government has put 
there, and have also put teachers and very good facilities. 
They have sent the Education core and also there, there is 
the Development core. For instance if you went to Dasht 
Mlshah you would first see / we would show you Suscingard 
and then Bustan and then al-Suwari, there outlying areas 
around. Dasht Mishan... 

T2 We are telling you about the Bani Turuf about what 
we know of our river there. But otherwise we here are em- 
ployees, employees of the [oil] company. Myself and Shaikh 
Ya'gub I mean, whom Tahir Fadhili looks after very well. He 
is our friend and has been looking after us for twenty-five 
or thirty years . 

YT But in the time of Shaikh Khaz'al. Do you know 
Shaikh Khaz'al? He began picking out people wherever there 
were good men. From every tribe he took them, wherever 
there was someone good, I mean a brave or intelligent man. 
He would load them with gifts and pull them over to him. 
These people Shaikh Khaz'al took from us and counted them 
as his own. And now they have become part of the people of 

1 Haur al-Huwaiza. 

2 Tribes to the north of the Bani Turuf beyond the Karkha 
River . 

3 mann, a Persian unit of weight measurement for agricul- 
tural produce. 



this regiw*.. i>^u, rj.v^in wUcic? wc core the people who know 
who their ancestors are- This is their policy, the English. 
(1) But as to the language as we have it, the Bani Turuf 
those who are up-country say "yiha" [bring it!]. Those who 
are on the edge of the Haur say "zJJba!" As also Khazraj and 
Chinana say "ylbal" They draw it out a little. Suwari and 
Hayadir and Sawa'id, those who belong to Iran and live in 
the Haur, they say "ziha" , In the Haur, possessing buffalos. 

T2 Come and sit over here in my place! [to a guest 
arriving] . 

TF Ya'gub, you [when you are there] in the Haur, what 
is the livelihood there? Talk like a Mi'aidi completely! 

YT Our livelihood is buffaloes. We graze buffaloes. 
We have buffaloes, we get milk from them and our livelihood 
depends on them. But this year because of their thala [a 
disease of livestock] they do not go out here and there. 
They stay at home confined in the reed houses and I cut 
fodder for them from the Haur and they do not go out. There 
are among them three bearing young and the rest... They 
have no . . . , because there is so much fodder they do not go 
out. There is no sheltered place for them to go to so we 
cut fodder for them from the Haur and bring it for them on 
boats in bales, but they do not go out and graze. There is 
no cure for it except grass. They are tied up all the time 
in the house. 

TF You don't let them loose? 

YT No., we do not let them loose. 

TF No, he can't do it completely [to speak] Mi'aidi 
complete ly , no I 



This remark was a humourous attack on the Muhaisin league 
of Khorramshahr , a confederation of mixed tribal ele- 
ments. Their leader Shaikh Khaz'al was an ally of the 
British at the turn of the century. The Bani Turuf 
harried him unsubdued from the north. Part of the humour 
was, of course, directed against me as an Englishman. 
See WILSON (1911) passim. 



TEXT 15 



KA'B: THt; HISTORY OF THE KA'B IN KHUZISTAN 

The folloVf4r.a i c n^rt, of a lonq recording of a meeting with 
a ntamber of the Ka'b shaikhs at the Mudhlf of Shaikh Muhi of 
the Al Bu Ghubaish section in Shadigan in 1969. The main 
speaker (B) is Shaikh Muhi himself, who gives a spirited 
account of the history of the Bani Ka'b and their arrival 
in Iran. Speaker (C) is the author. The dialect is basic- 
ally of the Shatt al-*Arab type, differing slightly however 
from the dialect of the Mutur informant in a higher inci- 
dence of /g/ rather than /g/ or /g/ as a reflex of /qaf/ in 
elevated vocabulary, i.e. / ' irag or *arag/ "Iraq", 
/ga^iijya/ "matter", /yifriq/ "it is different", /tagrlban/ 
"approximately". The tape reveals a considerable amount of 
Persian vocabulary within the larger Arabic macrostructure 
and makes interesting allusions to the relationship of the 
Ka'b with the Persian nomadic tribes to the north. 
Shadigan is the new Persian name for Fallahiyya, the tradi- 
tional capital of the Ka*b, before they were eclipsed by 
the Muhaisin under Shaikh Khaz'al. 



TEXT 15 

A na'am yiji min jarrahi, killa sar makayin karxanat(l) 
killman hamma yaxid haqqa 'abara(2) min ilmayy bilkarxana 
malta wga'-^iyzir'un killa zirayi' makayin. la xer hassa hi 
maku, maku sidud, eh min he^ ilmayy qalil hassa, ha^a 
iliatt iljayy min jarrahi mittisil minnak yay, min safihten 
min tarafen aku makayin pampat may . . . 

B walla ddawla nitana halmakayin wkillha la zir'a 
warahin wa la si ger attalayib wasseha, la 'amal warahin 



1 karxana Persicin "factory, machine". 

2 'abara "approximately", also used in Kuwaiti. 



wa la ysir 'a/nal... ^aJbut sot? (1) ya'ni yi^but sotna? 
ihna nihci kills! 'anna, ana ida can addayig min haddabut 
sot.,, ya hayatak! anrnian n'ld 'ala Imas'ala, timsar X, 
min ysufni min b'ld ayi, ida saf issyux y^ur min ihnak, min 
kilumitren ytur 'ala ssyux, amma ha^a, ma la xilig, xalli 
ykudda! la ku^^a, xayif?! Smalkum(2) txafun, walla ana 
gayil ibruha X, wgera, amma Imuwamir likbar, asraf. killhum 
awadim, Ada tta' ' ibnal la hiyya mu gadiyat sisma, ha^a yay 
yit'allam billuga. il'umda 'ala lluga, 'ala llahya wmin 
jimlat ha^a si^al 'arrufaha,., 

B ihna Ihukuma radFn minha. la rai^Jn u fidayin 
dowlatna kullis sarbaz,(3) amma ^ak abulfarax linsan 
ilxayyir, la! 

C ha^a farid si kitabha wahid min zumala^i 'ala lluga 
bllbya,,* aylbha matalan, <, , 

B inta msan-es sayil hadduwal il'arabiyya 'alena? ihna 
wen n'arif hada Ihaci?! eh hada: 

"ma tinfa' al^adab bil'ilm walhija 
wa sa];iibuha ' inda Ikamal yamutu?" 
ihna wen n'arif hada Ihaci? 

C ^ab'an illuga walwataniyya yifrug, 

B eh hada llisan hada mahalli wa ilia milliyatna ihna 
iraniyya. hadi Ivgatna-hna , ' idna luga xassa, wilihweza 
lugatha ger lugatna-hna, bawiya lugatha ger lugatna-hna. 
al^an matalan xurramsahr wilimhesin kullis laha luga xaf^a, 
ihna walxanafra yifrug, 'asakira jiddan yifrug, hassikil! 
'ala llahja, la' ad yig'ad 'idna mudda, 'indak mudda wayid 
yit'allam, hatta min ilxanafira yit'allam wmin hadoli 
Ibarhan, walla hassa wakit balabil issyam sahla: "ho", 
tiggha tahat ihnaka wukdal" (4) hay lugatnk-hna , 

A la wa^ih halhaci huttal min jumlat zien u sien. 

B lo yruh wiyyahum lilbarr yitwannas, nisma' sehathum, 

ha^a hi, hassa biran hassa, ihna ha^a lugatna lakin 

hadpla llur ma y'arfun luga, farid marra ana wiyya 
Imarhum sexjnaSayix^ibtahran, 'inda amir hu min birjird 
yomjnin ayyam il'asayir ilbaxtyariyya. can yindall 
bicanhum u ha^ola ' araft-ilhum, gal: "ana ahibban(5) hada 
llibas whada Imizwiya," wsayif ana wahci, wa}iibb ahci ana 
lurri wiyya hadoli 111 canaw yjun, hada ma y'arif, hada 
lur, hassa hu ma y'arif luga sawa^an an ma y'arif 'arabi, 
hassa 'idna heci ubkill ^ukan heci , lakin ihna iraniyya, 
muxx asil Iran ihna, ya hayatak* ihna yana' ha^a Ihijaz 

1 ^a^ut sot, Persian zabte sout "tape recorder". 

2 smal, a particle characteristic of the Sha^t al-'Arab 
area, as in smalak "What is wrong with you?" 

3 Persian sarbaz "soldier". 

4 wukda < w~kudda, 

5 ahibban, suffix -an, see p. 83. 



ilsabbq^Q wtaradna, 'arakna wyiena wil'irag 'arakna-wiyya. (1) 
wylena jninna r^2i Tihna. yiona hna hllguban ba'ad ma-lna 
bga^iyat gi2ban. ga'adna hna. sabi' miyat sina ihna hna. 
hassa sadigan arba' miyat sina hassa tagrlban ihna sikanna 
bsadigan, wa ilia hadi I'umur hadi bilguban, bilihmieli, 
bili'mara. hada killa 'idna hrik wiyya Ixawarij wili'rag 
wilhijaz, 'arik wiyya tturkiyya. ihna ma nihmilhum - uhma, 
yiena hna sirna b'lran Irani Ihamdilla rufa' 'aliena ssah 
btahran wihna hna, hammal il'irag iya limhammara. canat 
ilimhanmara ba'ad sarat mard,(2) iya ^ak lilimhammara wihna 
ca'ab wara ca'ab, wugfaw jiddamhum. 'arak u radd il'irag, 
yaw minna yaw minna, ihna sarbaz Iran, u gabul ma can 
halwasayil wla halgudra wala hamma,,, gufana ham min 
gufana wba'ad ma 'idna kill gufa, ihna lo inkitalna nisrid 
ila hay ilbaxtyariyya, lo fitahna nwaddlhum min halbab 
minihna, ihna gabul mahhad ... / hada xurramsahr, gusba, 
bahmansir, fieliyya, karun, sadigan hadd ma bandar mahsur 
hada killa tahat himayat ca'ab, ca'ab farmandariyya(3) 
xuzistan can bhassadigan, biet nasir al ka'biyya, al nasir 
hadoli za'ama gabllat ka'ab, hay hatta miluk ilbawiya min 
ilahwaz iyyun lihna, nayib minna yruh min sadigan yiruh 
lilahwaz hakim, lakin hay maliyatna nwaddi 111 Iran, sex 
ca'ab illidi sayid ywaddi Ihukumat Iran maliyat, hassa 
ihna ssawwena im sawwena ila sibagan ' ala fad wusla, ihna 
nas Iraniyya whada llisan ba'ad mahalli 'idna, bamrlka aku 
hassikil bangaltara has^ikil ubkill mukan, uhada ssatt ha^a 
can ihna, cinna bhada Igusba wxurramsahr ubahmansir ihna 
biha 6a'biyya, amma hada satirna sadigan min gazw 
ilxawarij , matalan iyyun min itturkiyya, 'arag fulan iyyun, 
hay jazlrat sadigan, hada batlag(4) killa min bahmansir ila 
bandarsapur ila min itruh minna numra arba' a Inialih ila 
lahwaz ila hidud lahwaz, hada batlag ila an tiji rdud ila 
bahmansir, hay ijjazira, hay sadigan, sawwena kut, ila 
hassa mowjud farid atar minna mowjud na'am hada yimkin 
'aleha tala^In xayyal yisiffun dom, 'alyom biflus, sawwena 
hada ilman? ilyaw hijmaw 'alena mnidduwal ilxawarij , 
kitannahum, u ma hagg iydurtun, 'ad ihna ndafi' sarbaz 
ihnai b^iran, ilmuluk hafadna, sar iya Ipahlawi sallamna, 
gabui nasir iddin u fatah 'ali sa issex 'idna hna yslr 
yinti maliyat Una killhum, sarat ilixtilaf benna, xarrab 
sex xaz'al, sawwa xarab benatna ixtilafna hna wizza'ama 
malinna, sar xarab, sex xaz'al hatt iddowla, willa hada 
Imuluk mulukna wihna ndafi' 'anna wmahhad ydafi' 'anna wmia 
can hattawayif hada. 



1 sabbana for sabbna, see p. 39. 

2 mard Persian ward "man". 

3 farmandariyya Persian farmandari "governorship". 

4 Persian batlaq "marsh". 
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TEXT 15 (KA'B) TRANSLATION 

A Yes, it [the water] comes from Jarrahi.(l) All of it 
is now by machines and powerhouses. Each person also tadces 
his share approximately of the water at his own machine and 
they are all farming. All of it is mechanised farming. No, 
now there aren't any, there are no dams. Yes, because there 
is very little water. This river which comes from Jarrahi 
uninterruptedly coming from over there, there are on both 
sides of it water pumps... 

B By God, the government gave us these machines, but 
there is no use from them for agriculture or anyting except 
moral indebtedness and propaganda. There is no work from 
them nor is any work possible... A tape recorder? You mean 
he is recording us. Well, we will say everything about it. 
If I was to be upset by a tape recorder... By your life! 
But we will return to the subject. When General X sees me 
coming in the distance, if he sees any of the shaikhs coming 
he stcinds up to greet us from a long way off. From two 
kilometres distance he stands up for the shaikhs. But as 
for the other one, he has no breeding! No, let him record 
it! No, record it! Are you afraid? Why are you afraid? 
By God, I have said the same to X and others. As for the 
higher officials, they are honourable men. All of them are 
hiaman beings. 

A Don't bore us [with this talk]! No, it is not a mat- 
ter of that. He has come to study the language. The main 
point is the language, the dialect; and as a part of this 
he asked about the standard of living. . . 

B We are quite satisfied with our government. No, we 
are content and stand behind our government absolutely like 
soldiers; but as for that person, the father of the child- 
ren, the good man, (2) no! 

C This is something which one of my colleagues wrote, 
about the [arable] language in Libya... I have brought it 
as an example , . . 

B Why have you brought all this about the Arab states 
to bother us with? What do we know of these matters?! Yes, 
this is what is meant by the proverb: 

"What use is education in science and writing 
when the learner will die on completion of his work?" 
Wtiat do we know about these matters? 

C Naturally there is a difference between nationality 
and language . 

B Yes. This language is a local thing, but otherwise 
we are of Iranian nationality. This is our language, our 
own language. And the language of al-Huwaiza is different 

1 Jarrahi, to the east of Shadigan. 

2 Sarcastically . 



from ours^ tko language o£ ttie Bawiya is different from 
ours. Now, for example, Khurramshahr and the Muhaisin 
have their own absolutely different dialect. The Khanafira 
are different from us. The 'Asakira are completely differ- 
ent. It's like thati About the dialect, so he should stay 
with us a while and stay with you a while and he would learn 
a lot. He might even learn something from the Khanafira and 
from those others, the Barhan. (1) Then by God at the time 
of hunting the wild birds he would shout: "Ho, shoot at it 
and it falls to earth over there and run and get it!" This 
is our language. 

A No. That is obvious. Leave the matter! [He asks 
about] in general the good and the bad. 

B If he goes with them to the desert to enjoy himself, 
then we would hear cin outcry from them. (2) This is the 
point. Now in Iran now, this is our language... But those 
others, the Lurs,(3) do not know the [Persian] language. 
Once I was with the late head shaikh in Tehran. With him 
was an Emir from Borujerd one day in the days of the 
Bakhtiari influence- He knew where they lived. And there 
I found out about them. He [the Lur] said: "I like these 
[arab] clothes and this mizwiya [the cloak worn by the 
arabs] ," and I was watching [and understood what he intended] 
and speaking. I wanted to specik the Lur language with those 
people who were coming in to the house. He did not know 
[Persian]. He was a Lur, Now he did not know the Persian 
language as well as the fact that he did not know Arabic. 
Now it is like this with us and the same everywhere else. 
But we are Iranian citizens, the core and basis of Iran. 
By your life! The people of Hijaz(4) came to us, those who 
insulted us emd wished to drive us out. We fcught them and 
came away. We fought also with the peple of Iraq and came 
on a long migration to here. We came here to al-Quban. (5) 

1 'Asakira and Xl bu Ghubaish with the Al Nasir form the 
Dirls section of the Ka'b. The other sections such as 
the Khanafira and Barhan are regarded as tawayif 
"ascinded tribes". See LORIMER (1908) p. 960, 

2 i.e, the Iranian security seirvice. 

3 The Lur tribes of Pars and northern Khuzistan, the 
northern tribal neighbours of the Arabs . 

4 The people of Hijaz, here perhaps intending the Arabian 
peninsula in general. The name Najd is not well known 
in Khuzistan, Here reference is made to the tradition 
of the early cause of the migration of the Ka'b from 
the Arabian peninsula. 

5 Quban, the first settlement of the Ka'b in Khuzistan, 
abandoned in 1747; situated at the head of the Khaur 
Musa. 



We are not concerned however with tne matter of al-Qiiban, 
We settled here. For seven hundred years we have been here. 
Now it is four hundred years we have been here. Now it is 
four hundred years that we have been at Shadigan, But other- 
wise these other matters were at al-Quban, at Humaili, at 
al-'Amara. All this time we were at war with the foreigners 
(1) and with Iraq and the Hijaz, at war with Turkey. (2) We 
paid no heed to any of them. We came here and settled in 
Iran, praise be to God. The Shah in Tehran relieved us of 
our problems and we stayed here. Iraq invaded al-Muhammara. 
Muhammara had become a force to be reckoned with. They came 
to Muhammara and we were Ka'b behind Ka'b [in rows] standing 
before them. Iraq came, fought and went back. They came 
[enemies] from here. They came from there. We were the 
soldiers of Iran. Formerly there were not the transport 
facilities and power [of today] and also... our only de- 
fence was ourselves cind after that we had no defence. If we 
were defeated we would have to flee all the way back to the 
Bakhtiari. If we won we would send them [the enemy] out 
from this doorway here. Formerly we, there was no one... / 
All of this Khorramshahr , Qusba, Bahmanshir, Failiyya, 
Karun, Shadigan as far as Bandar Mahshur, all this was under 
the tutelage of the Ka'b. Ka'b were the governors of 
Khuzistan at Shadigan. Bait Nasir of the Al Ka'biyya; those, 
the Al Nasir, were the leaders of the Ka'b tribe. Even the 
kings of the Bawiya from Ahwaz used to come here to us cind a 
deputy would go from us h&oe in Shadigan to Ahwaz as a gover- 
nor. But we used to send our taxes to Iran. The shaikh of 
the Ka'b who was in ascendance would send taxes to the Iran- 
ian government. Now whatever we have done or not done pre- 
viously in one word, we are now part of the Iranian state 
and this is our local language. In America it is the same, 
in England the same and everywhere. And this river (3) was 
here, and we were here. We were here at al-Qusba and 
Khorramshahr and Bahmanshir, we were here the Ka'b realm . 
But this Shadigan was our shield from the attacks of the 
foreigners. For instance they came from Turkey, Iraq or 
whatever, this was the island of Shadigan. All this was a 
marsh from Bahmanshir to Bandar Shapur up till where you 

1 Probably here the war of the Ka'b with the Portuguese 
is referred to, in the 17th century. 

2 The Ka'b also repelled a number of Anglo-Turkish attempts 
to invade Khuzistan in the 1760s. LORIMER (1908) II, 2, 
p. 1627-41. 

3 Perhaps "canal" is a better translation. In Khuzistan 
many of the rivers are wholly or partly man-made and 
therefore stand as a witness of the possession of the 
people settled there- 



go from here uw ui^ ooity [woii] numHpr four to Ahwaz/ to 
the borders of Ahwaz. This was a marsh until you came back 
to Bahmanshir. This was the island- This was Shadigan. We 
built a fort, a historical monument frcxn us existing still. 
Yes I On this thirty horsemen could parade continuously, 
daily receiving regular pay- What did we make this for? 
For whoever of the foreign states came and attacked us, 
so that we could beat them off. And they did not even have 
the right to make a sound. Then we were defending the 
country here as soldiers in Iran. We protected the kingdom 
until the Pahlavi regime came, then we delivered it safe to 
them. Before Nasir al-Din and Fath 'Ali Shah,(l) all of 
them [the people of Khuzistan] would give taxes to us. Then 
there came the difficulties between us. Shaikh Khaz'al made 
problems, made things difficult between us. We quarreled 
with our leaders. Things went wrong. Shaikh Khaz'al formed 
a state, but otherwise this realm was ours and we used to 
defend it and no one defended us, and these [other] tribes 
(2) were not here, 



1 The Shahs of the Qajar regime. 

2 Referring to the Muhaisin league which was formed more 
recently. 



TEXT 16 



MHIRZI: P^LM CULTIVATION ON THE KARUN 

This text u=.c i-o<-orrlf^d for me by Salim Fadhili of the Mutur 
section of the Muhaisin of Khuzistan. Mhirzi is the centre 
of the Mutur and is situated on the left bank of the Karun 
just above Khorramshahr . The dialect is typical of the 
Shatt al-'Arab region and similar types were recorded for 
Basra and 'Abbadan Island, also for both banks of the Shatt 
al-'Arab at Siba, Abu 1-KhasIb, Fao and Qusba. This type 
of dialect was regarded in the area as being typical of the 
hadhar or settled population and distinguishable from 
badiya speech. It is cheiracterised by heavy phonological 
and morphological reduction of the type outlined in Chapter 
3, in particular also by universality of the occurrence of 
/if rather than /a/ in open syllables in verbal forms, in 
contrast to the badiya type which retciins /a/ in some phono- 
logical environments, i.e. /xida/ vs /xa^a/ "he took", 
/kila/ vs /kal^/ "he ate". 



TEXT 16 

innaxla yzir'unha ysanmunha farax naxal. tali hannoha 
yzir'Unha ttawwil 'abara(l) m'addil cam sina lamman ma dgum 
tihmal, ysammunha tihmal, hassa huwwa nnaxal anwa* , ' indak 
naxal birhi, xudrawi, sa'amran, firsi u guntar u ba'dan 
anwa' wagsam mJ adri bihin ana^ amman aktar liyzir'unba 
hnaka ijjama'a huwa sa'amran min jihat hay issa'amran, 
awwalan ysaddirun mln ' inda wayid lilxarij > bannoba hatta 
yistaglun bIhin bclrdag wiysaffuna wiyfassiguna . tali noba 
ysaddiruna wilbaji daka ybl'una, hatta ya'ni kill yom awadi^ 
yistiruna yakluna, bass daka laktar itiala ysaddiruna 
lilxarij , hannoba naxal aku illi yihmal u tali daka 



1 See also Ka'b text, p. 178. 



ilfahal, ufahal kill ga' itsuf biha miya mltien naxla, 
blha fahal wahid, ^ikar. ha^a ygum, 'uguh ma innaxal ygum 
ytalli' , y^aliuna ytalli' , tali noba wahid iyyi ylaggih, 
ysairmuna l^^aahci. t'l) ravual Jh! had^ yhuti-. J.lfarwand(2) 
mala yis'ad 'alilfahal, ygussla cam tal'a. tali hannoba 
iyyibhin ygassimhin *ala gisma, gisma. hannoba yis'ad 
innaxal wihda wihda wiygum ylaggih, hada ylaggih slon? 
ittal'a mafsuga hiyya swayya yhutta bwastathin. wihda min 
hadi lyabha mnilfahal , gisma, willi mahi tal'a yifsigha 
ihwa(3) bida, innoba ydull hatta mjiht(4) ilhawa kun ysir 
harr. winnaxal ma yitla' wilhawa barid, kun iysir harr, 
hannoba 'ugub ma yitla' ha^a, awwal ma yitla' ittal'a 
nsammiha / swayya titla' itsir xadar wizgar / hadi nsamml 
hababok, ma ysammiha tamur, awwal ma yitla* , ba'ad ma 
ylaggihha yitalli' iswayya y^ull hec cam mudda ssir 
hababok* killis izgar u murr swayya. sikla xadar, tali 
hannoba yikhar lamman ma ysIr cimri , cimri ham sikl 
ilhababok amman swayya akbar, hannoba iccimri swayya tali 
ysTr ysaffur iysxr aqfar ysammunha hambus , min ba'ad hay 
iddaraja tali killa ha^i Ixadar iccimri yiswi ysIr asfar 
lamman ma ysIr asfar ysammunha xlal hannoba hadi las far 
nussa nuss ilixlal ma ssIr tamur, halli ysamrmna rutab ygum 
yrattib ha^a nuss ixlal u nuss tamur, hannoba lamman ma 
ysIr killis/killa tamur ba'ad ygumun/iyyi hada ddumiani wahid 
damman yidmun ilga' , tali hannoba ygumun ygussuna ygussuna 
hada ttamur killa, bilwahid ysammuna ' itig , ittamur killa 
a'ni, ittamur ihwa mcallib wihda mnittanya ysammuna sarmux, 
hada I'itig mala mcallib ibfarid si ysammunha 'isga, 
liycallib il'itig binnaxla hada 'isga, hannoba nnaxla, min 
ba'ad ma titla' , blha sa'fa, hay issa'fa mif^l irrisa malt 
itter amman swayya akbar u biha xu^ far id wihda xusa, hada 
ssa'af mala, innaxla ya ma tikbar, 'alilhadir mala mitil 
issa'af ysir yebas . ygum wahid ygum ygussa msan hutab. gab- 
il la agul 'alissa' fa ngul minjiht innaxla ilha / ma hwa 
bass wahid yistifid imnilmahsul malha , yimkin tistifid min 
kill 'ilij binnaxla, kill jizP mal innaxla ila jiml' 
istifadat, wahid yigdar yistifid min 'inda, matalan 
ittamur ba'ad ma dguss ittamur ywadduna liccardag 
yfassiguna, ytul'un ilfusma, ttamra ysiddunba ywaddunha 
lilxarij ;ni adri siysawwun blha hannoba ilfusma wil'inig 
huwa Hi mcallib bittamra, ccallib ittamra bissarmux, hada 
I'inig wilfusam lawadim yistiruna yittuna lilhayawanat 



1 ~ci the Turkish occupational suffix common in the whole 
area, 

2 farwand, probably Persian {ka)marband "belt". 

3 ihwa, the Shatt al-*Arab form of the pronoun, also 
ihya , ihma , ihna , 

4 min jihat "because" in the Shatt al-'Arab area. 



yaklanna f lilhawayis, ba'ad awadim yituhnuna, ma adrl 
siysawwun hi, ma adri sinhou ilbasil, hay irmoha ittamur 
hamma tigdar, gahul la yfisguna w haya, yhuttuna hfarid mukan 
ysammuna mdihsa. tali ida swayya yihtarr ygum yitla' min 
' inda dibis, tali hannoba issa'fa min tebas iygussunha cam 
gisma, kill gisma issir taraf. hada Itaraf liyidrun yista* 
miluna msan nar msan xuhiz lo ytubxun lo killsi, ilxus 
ygussuna ygidrun ysawwun min 'inda, ysuffun bT hall.alo zbll 
lo sufra lo mhat^a,(l) hannoha issa'fa bkuburha ygidrun, 
gahul la tehas ygussunha bass yxallun brasba swayyat xus , 
hada ysammunha nissasa, ynissun biha bazzuna dyaya killsi 
ttiyi, hannoba llimcallib issa'fa binnaxla ihya kurba. 
issa'fa d^ull min ba'ad sina lo aktar min tebas wahid yitla' 
yruh ykarrub b'akfa yguss ilkurba, ilkurba hamma msan hutab 
ytubxun biha wminhalhaci. hannoba bien innaxla wilkurba aku 
Ufa, hay illifa wahid min isti'malatha ysawwuna mitil 
imxadda ysammunha iskara, eh msan ilbustan, tamata wxyar 
mniyzir'un hatta ykuddun ilmay, min ha^a Imasrub i^dak 
ilmaSrub, hay iskara, yiena innoba lil'isga hadi 
limSalliba I'itig binnaxla il'isga ygidrun ykin'unha bilmay 
wiygussunha ysalxunha ' ala wusla wusla ysawwun min ' idha 
tubag lo guffa swayya ila cciffa heci yslr xos sabstityut 
lissiniyya, hada tubag, ilguffa swayya azgar, innoba 
ilyid'a hay ida ma trJdha lo ssir cibira wayid ittayyihha, 
ham biha isti'mal . 



TEXT 16 (MHIRZI) TRANSLATION 

They plant the palm tree and it is called a palm sapling. 
So they plant it and it takes about on average a number of 
years before it begins to bear fruit, they say it bears 
fruit. Now the palm is of many kinds; you have the Birhi, 
the Khudhrawi, Sa'amran, Firsi and Guntar and also many 
other types which I do not know about. But the type which 
the people there plant mostly is the Sa'amran because 
firstly they export much of it abroad. Firstly they work 
on them in a hut, cleaning them cind opening them. Then 
+ :ey export them and the rest they sell [in the area] , every 

V people come and buy them and eat them. But most of it 
i .r^ export abroad. Now there is the type of palm which 
bears fruit and then there is also the male palm. In every 
plot of land in which you see a hvindred or two hundred 
palms, there is one male palm. Now when the palm begins to 
bring out buds, they let it bring out buds, then someone 
comes to pollinate them. He is called a laggahchi , A man, 
yes! He puts on his climbing belt and climbs up the palm. 
He cuts off a number of buds. Then he brings them and 

1 Also mhaffa. 



divides them up into parts. Then he climbs up the palm 
trees one by one and begins to pollinate them. How does he 
do this? The [female] bud is split open. He puts a little 
of it in the middle of it, that which he has brought from 
the male tree, a piece of it. And those which have not 
sprouted, he splits open by hand. Then it stays like that 
until the weather becomes warm, since the palm will not 
sprout if the weather is cold. Now when it begins to sprout, 
the bud as we call it / at first it sprouts a little and is 
green and small / this we call the hababok. We do not yet 
call it a date [tamur] , When it sprouts first, after it has 
been pollinated, it sprouts a little and stays like that for 
a while and is called hababok. Very small and slightly 
bitter and green in appearaince. Next it grows until it be- 
comes the chimri* This chimxi is also like the hababok but 
rather larger. Next the cMinri begins to turn yellow. It 
becomes yellow and then they call it the hambush. After this 
stage all of this green thing ripens and becomes yellow. 
When it is all yellow it is called khlal , Now this yellow 
thing, when half of it, half of the khlal has become tamur 
[i.e. brown in colour], this is what is called rutaJb, when 
it becomes moist [yrattib] - This is half khlal and half 
date [tamur]* Now when it has all become like a date, then 
they bring an assessor. This man assesses the plantation. 
Then they begin to cut it down. They cut down all of the 
dates. Each bunch is called an 'ithig- I mean the date 
bunch altogether. Each stalk with dates on it is called 
sharmukh, which joins the dates to each other. Then the 
' ithig [the bunch of stalks] is joined to something called 
the 'isga. The thing that joins the 'ithig to the palm 
trunk is called 'isga. Now when the palm grows, it has on 
it fronds. This frond is like the feathers of a bird, but 
larger and it consists of individual leaves called khus r 
in the singular khusa. Now the fronds, as the palm tree 
grows, the lower fronds begin to dry up. Then they can be 
cut off for firewood. Before I tell you about the palm 
fronds, let me say that as regards the palm tree, it is not 
that one can only make use of its fruit. One can use every 
member of the palm tree. Each part of the palm has many 
uses, and one can use it. For instance, as regards the date 
itself, after they have cut it down and taken it to the 
working shelter and have opened up the dates, then they take 
out the date pips. Now the dates are closed up again and 
sent abroad or whatever happens to them, but the pips and 
the 'inig, the stalk joining the date to the sharmukh, these 
are bought by people who give them as feed to their animals . 
And some people also grind them up for something, but I do 
not know what the result of this is. Or else, before they 
split open the dates they can put it into a place called a 
mdibsa [vat] . Here it ferments and date syrup is produced. 



Now to return to the fronds, as they dry up, they cut them up 
into pieces. Each piece is called a taraf^ This taraf , 
those who know about it, use it for firewood for baking or 
cooking or anything else. The palm fronds they cut and can 
weave them into mats or baskets or cloths [for eating off] 
or fans. Now the fronds, depending on their size, they can 
cut them off before they dry up and cut off all the leaves 
except those at the very tip. This is called a nishshasha 
[switch] and can be used for shooing off cats or chickens or 
anything which comes near. Now the thing which joins the 
frond to the palm tree is the kurba [frond base] . The higher 
fronds stay on the palm. Then after a year or more when they 
have dried up someone goes up and prunes them off with a 
machete I'akfa]. He cuts off the frond base. These also are 
used for firewood and such uses . Now between the frond base 
and the palm trunk is the llfa [a fibrous substance] . One of 
the uses of this is that they make from it something like a 
cushion, called skara. Yes, for the garden. When they plant 
tomatoes or cucumber they use it to block the water in one 
channel and lead it to the next, they use this skara* Now we 
come to the ' isga , the thing which joins the stalk bunch to 
the palm trunk. This they can soak in water and cut it and 
plait it together piece by piece and thenthey can make from 
this trays or bowls. If you bend it slightly like this it 
becomes a good substitute for a china tray, that is a tubag 
[tray] . The guff a [bowl] is slightly smaller- Now the 
trunk, if you do not want it, or if it gets too big, you can 
cut it down, and it also has uses. 
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